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The Bookſeller to, the Reader. 
Here was ſeveral Papers of Mr.” H. Entita- 
| led, The: Middle way ( or mediocria) and 
one of the ſame nature called Peaceable'Diſ« 
quiſitions, which 1 printed long ſince, at ſe- 
veral times ; the firſt whereof, was of Juſtification (as 
bout a Near or two before any of the reſt) ; the Impreſs 
fron. whereof, going off wholly and quickly,'! ] have been 
ſought to for that Paper often, but could gratifie mo 
Gentleman or Cuſtomer with it, they being ſo long 
fold : Knowing now, what ſtir of late bath been, and is, 
made about this Point, and that Mr. H. did uſe another 
ſort of liberty of Thought than others do, in bis writing 
of it ; which liberty then was well. taken, and no man of- 
fended, or writ againſt it (the things be offer'd, he pre- 
ſenting ( be ſad) by way of Eſſay, when a more 
accurate compoſure ( he judg d) would but take 
off from that which is native in them) ; 7 have 
thought ood , it "being moved 40 me, to Reprint that 
Paper kia ( the fiſt impreſſion being three 
or four and Twenty Nears ago) and the rather, becauſe ſome 
Notions, which have ſpread abroad fince in others books, do 
(it is ſuppoſed) owe their Original to this Paper ; ww 
i 


The Book-Seller to the Reader. 

to which, [ bave the addition alſo of thoſe ſur- 
ther 1 Leak gun the Point , arent LJ 
others which enſued, as ſo many more blows on the ſame 
Iron while hot, being ſo hard to yield. T will preſume to 
Jay no more, but commit the Reader to the . judgment 
bereupm of two Men, whoſe Teſtimony, while living, 
does besſpeak his more attentive reading ' and confade- 
rations, þ 


To Mr. F. H. 


I Thank you for your Book. I think by ftudy- 
ing of the Scripture, and things more than 
what. others have ſaid before you, 7 have ef- 


cap'd the Temptations to ſiding and partiality ; 
And I think you have hit. on many conſidera- 
ble Truths, which many over-look ; and improve 
many which ſome do lightly paſs over : 


Richard Baxter, 


I am of the ſame mind, 
Tho, Manton. D. D. 


| + ns 


Of Fuſtification. 

T is 2 trouble to me often, in reading Polemical Divinitys 
to ſee how Men that wakk ir 4 vikin ſhew to others, and 
difquict themſelves 3n vain, are governed by Prejudice' and 
Party: It isa hard thing many times, and a Man muſt be 
witty, and ſtrain himſelf to pick a fault in his Ad- 
—_— matter of contention, when a little pains only to un- 
derſtand him, and the leaſt candour, or, but a bare equalicy, in 
the interpretation, would-bring him whether he wonld or no, al- 
moſt, to recorciliation. The truth-is, the Papiſts do abuſe the Pro- 
teſtants, and the Proteſtants abuſe the Papiſts, and that is the ſum 
of many of our great Controverſies. I judge the like between 
Arminian and-Ca and other Contenders. If Zutber hath 
ſaid it, or Clvis hath 1aid-it, \it muſt be Hecretical > and if the 
Council of Trew have delivered it, or Bellarmine faid ſo, it muſt 
be dangeroxs, it favours of the Harlet, it is the Abominable Dos 
&rine of the Church of Rome, Amongſt the niany conteſts be- 
tween this Church and vs, there are few whichare carried on with 
that affeftion end concernment, as the difpute of Juſtification. 
St Paul was the firſt that engaged upon this _ and not with= 
ont ſome warmth againſt thoſe that oppoſed him. St Fames is the 
next that hath ſpoken of this Subjeft. The Primitive Church and 
the Fathers after them haye accorded pretty well with both ; bur 
the Schoo-men, es I take it, by preſſing ſome of the Fa- 
thers over-cloſely, having obſcured the grace of rhe Goſpel, our Pros 
teſtant Churches have riſen up as it were under the fanderd of St 
Pax), that is kder his words, and the Roman Church under the 

words 'of St Fames, and come out into a ſet Battle, which ſervi 
only to raiſe up d«f#, darkneſs and dowht among the, moſt, it is 
a conference | count between the Leaders,l mean a plain underſtands 
ing or adjuſtment only of the one united certain ſenſe of borb Apo» 
files, inſpired by the ſame holy Spirit, that will, that moſt, and 
does give light to the intelligent and impartial, to uncloud the er- 

rors on fide, and end the quarrel. 


The word j»fify is from the ys Juſt, and one may be ſaid 
to 
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to be made or rendred juſt, by 5f«fion, or by plea, Our Proteſtant 
Divin all teach us that-the word is a forenſical term, and is- 
to- be underſtood in oppoſition to Condemnation, for which they 
have good Scripture; the Papiſts do tell us, that to juſtify a ſinner, 
is to make him righteous, al anderftand ty itz in effeft, the ſame 
thing with Sanitification St AuguFine, it muſt be acknowledged, 
hath lead them this way; Gratificavit nos in ailetto, gr atificauita | 
gratia, ſicut juſtificavit a juſtitia. Pe. bono perſeverantim, c. 6. 
Chriſtus ju ificat impium faciendo ex impiq Chriſtianum, Chriſt dd 
juſtsfy the ungodly, by making him of one that 14 wicked, « holy mani 
or a Chriſtian , Contra: liceras Petiliani 1. 3, c. 45. There is his 
book D: ſpiritu & litera, where he hath the- ſame up, and from 
whence: a Man may. pick out his, judgment on this point, rather 
than any where elſe that.l know. -1 did expect to hind -more,: De 
fide & operibus, but 1 perceiye jt does-maiply reſpet another mate 
ter : we may ſee alſo his Book, De hbero arbitrjo & gratia, The 
judgment then of this Father which leads the:Schools in their dif: 
putes about theſe matters, a5 to the main,- gomes. to'this. That. 
Ggd of - his own goodneſs only; .or, free wills;to witz according 
to. Elefion; does vouchſafe.the hiolySpiritto ſome Perſons, who: 
does infuſe his Grace in their hearts; which Grace is that which 
diſpoſes them to all righteouſneſs, and is.the ſame according to 
bim, otherwhere with Charity, . which fulfils the Law, and ſo juſti- 
fies us. And inthis ſenſe does he tell us, that, Bone opera ſequure 
thr juFt;ficatum, 101 pr acean;es Juſt iicandury - Good works do fallow 
the Perſun juſtified, and do nat go. hefre juſtification. The mean- 
ing whereof with him is, that we,muſt firſt haye this Grace infuſed 
( which rg y inclines 50085 wholeduty bath -unto Gad andto 
our Neighbour ), that is, the:making the nogodly a juſt Man, bee 
fore he can do, avy thing that, is good, :, F4{agins Dottrine was, 
that Grace is given Pong t9.our Merits 3 but St Anguſtihes 
Dottrine. is, that Grace is firit given, and good works follow, +, 

. When the Apoſtle then does tell us that we are juſtified by grace, 
this Facher I fay underſtands by. zt this infuſed+grace, that 1s, an 
habit of righteouſneſs infuſed into the hears, for fulfiltingthe Law 
of God, and-.ſo juſtifies. Lex. data. eff ut quaxerginy gratia; gra: 
tia data eft, "ut lex impleretur..,, The law 55. 25ven that grace may be 
fought, and grace is given that the law may be fulfilled. '-De: ſpir.. & 
lit; c. 19. In correſpondence to this, when the Apoltle fays'we 
are ju#tified by faith, he tells. us, that 15 is by its impetration of This 


grace, 


(3-2), 
kr or ado, "he Has It in bother place." Falth Carties 


ace, "Thipetrite or ano, "hi 
jt IT Wha ie cannot ein hls' Commandmeiits obr ſelves, 
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and by the infuſion of this habit he enables ts to.do it, and there- 
by are we juſtified in bis Opinion. Qued_.operum lex minando 1m- 
'tperat,' hoc fides leX# credendo impttrat, 0 erum drcis Dens fac 
quad je lg Pe dciter Drs a uod be. That which he 
law of works Yequites by threats, tht law of [eb obtains by belith. 
ing. Jn the law of works, God ſays, 'dd what 1 comtmand: in the 
lam of faith, we ſay to God, give what thou commandeſt, Ib. c. 12. 
Op quod qui fecerit' viver in eo, not! fit niſi juſtificato * 'ju#ificatio 
aiterm ex fide impetratur, The works which "be thas does Tall live 5n 
them, are nm done but by the juſtified * and juſtification is Tmpetrated 
by faith, c.19, Lex non evarnatur fed Fatuirly per fidth, quia fides 
impetrat gratiam qua lex impleatur, . The law. is not made void, but 
fabliſhed faith, becauſe faith fetches from God his graze, where 
the law is, falfilled, c,.30. Now. when he accounts thaz this grace 
which makes us juſt, or this infpfed grace. is obrained by faith, is 
is plain, .that he-muſt account that 'works.do follow it; © by: 
on which there is a difficulty might be'ptopoſed'to this Father; Tin 
Ipirt infuſes this grace: « oes faith then precede pe Hcl tharht- 
uſes it, or not ? If It do, theo muſt our. famth be of our felves, whet 
our good works'ate of his gift. © And this tadeed was hi 
while he wrote this book, tho aftet he xecalled it in'others: © $6 
particularly De gra. & lib; arb. c. S ere he is proving that our 
converſion, and fo faith it ſelf is from God. © 33:5 
To go on, whepthe Apoſtle does oppoſethis faith and grate ny- 
to works, he js put toit; for, when by £745: ne dns aptly 
but infufed rightebuſneſs for the falfitiog'the'faw, how Udes that 
oppoſe . works? ' For the making his” norfon” bold therefore, by 
works in oppoſition to grace and faith, He underſtands Opera ſine 
adjutorig" &- dons” Dei, works withuur the aſſiſtance and gift of God. 
In ſhort, 'obr juſtification is riot of works, which are-dane before 
we have grace ; but of works which proceed from it. 1/rael.non 
pervenit ad juſtitiqm, quart ? quia non ex. fide ſed tanquam ex ope- 
ribus : id eft, tanquam cam "per ſemer tpſos operantes, non in ſe cre: 
dentes oper ars Denm, Jſratl attained. not ty righteouſneſs, why? 
becauſe "be ſought it rot of Faith, bat ' as 'it. were of works: rhat ts, as 
working it our of themſelves,” and nt belitvmg in God to work it in 
them, lh. c. 19. Sq, De gra. & lib. arb. c, 8. Qzomodo non ex 0 
peribus ne forte quis extollatur ! audi &* inreltize , non ex operibus 
Fi B2 diftum 
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dium tanguam tus ex te ipſo tibi exiſtentibus, ſed tanguam his -5n 
quibus te Deus finxit. |. ngery {. promype Jumus creats in Chri 
Feſu in operibus bonis, How, not of works that one may not ? 
hear and underſtand, it is ſaid not of works as thy own ; oy 
thee of thy ſelf : but of thoſe as in which thou art created by God, 
for we are his wor created in Chriſt Jeſus umo good works. 
Again, 1gnorafites Dei jultitiam, id eft, que ex Deo off homini ut 
fot juſtus : > ſuam volentes conftituere, tanquam per corum non ad: 
jutgm divinitus arbitrium lex poſſit impleri, Contra duas Epiſto- 
Tas Pelagianorum. 1. 3. c. 1. Being ignorant of the righteouſneſs 
of God, that i1, which comes from God to man, to make him righte» 
ous ; and being willing to eftabliſh their own, that 5s, as if by their 
own free-will without the divine help, they were able to perform the 
law. 

, In this doftrine of the Father, there are three things wherein 

E 1$ Our. 

The firſt is in his conception of Grace. When works and grace are 
oppoſed, we are not to ay noe with him, that grace istaken for 
any thing infuſed in the Soul, which is inherent grace; for works 
and grace in this ſenſe have no oppoſition, the one being the fruits 
of the other- But by grace, we muſt underſtand the grace of God 
without us, the grace which is in God, that is, his favour, or 
the condeſcention of God to us in this matter. And thus is the 
oppoſition very plain. That which is of debt is one thing, and 
that which is of favour another. Not of works, that is, not of 
debt, or of what would make the reward. to be due: but of grace, 
that is, when it is not due, but of favour. The certain truth is 
this, God Almighty gave to man a law according to his nature, 
which he repeated to the Jews, and if any man were able to keep 
this law according to the,covenant of Nature, then ſhould his ju- 
ſtification be of r:ght and due, according to the law of his cre- 
ation ; but the Apoſtle does moſt induſtriouſly prove, that neither 
Few nor Gentsle was able to produce theſe works, and conſequent- 
ly if there be any, whether Jew or Gentile that are juſtified, it 
muſt be by. grace, becauſe it cannot be of right, or what be may 
challenge by the law upon that account. © Grace then, and mark 
it well, is the accepting of any mans perſon, or thing which is 
done, when one may chooſe, or when in juſtice one were not bound 
to do it. Accordingly, when God juſtifies us by grace, it” is his 
accepting-of us as righteous, or of what wedo, for righteouſneſs, 
and 
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and rewarding it as ſuch, when 

fand, but he might condemn us for it. 

words uſe | 

an anſwer to 

Goſpel requires | 

thenare we juſti 

when it 1s | 

made fome run intothat extream, that the Covenant of grace is 

without condition : but I fay readily, the of God, or of the 
is free, in that he accepts of the faith and repen. 
when he needs not, or when according to the Law, he is 
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merit, mans belief and obedience cannot merit any thing at the 
hands of God, and much lefs Salvation, as well from the diſpro- 
portion of our performances, or momentary ſufferings, to the eter- 
nal weight of glory, with other the like r as that we"'do 
herein but our duty, and he helps us alſo ig the doing, which are 
the chief reaſons that are urged. | 
This information does labour I think with ſome defect of light. 
If man had performed the condition of the Covenant of works, it 
might upon theſe reaſons have been ſaid, that life and ſalvation, 
been ſtill of grace and free, as not merited, while theſe con: 
ſiderations hinder merit : whereas the Apoſtle induſtrioufly op- 
poling the ſinners being juſtified, or ſaved freely by Gods grace, 
to juſtification by works, or the deeds of the law, does account, if 
man were juſtifyed by works, it would be of debr.' Conld's man 
(I ſay) have performed the condition of the Covenant of Nature, 
the Apoſtle accounts ſill in his reckoning that then bad the re- 
ward of debt or merit, and if amans own Conſcience could 
not accuſe him of ſin, he had no need of grace - but now ſayes he, 
ſeeing both Jew and Gemile fall ſhort hereof, and all-are become 
guilty before God, there is none, is, or can be juſtified; but it muſt 
gratis, freely in © ion to that performance. To lend 'more 
help againſt this difficulty we muſt diſtioguiſh of merit. There , 
isa debt or meritof Commuzative juſtice or of governing Diſtribu- 3 
rive juſtice. It is impoſlible that any ſhould engage the Almighty | 
in a debt of the former ſort. - Of the latter ſort, there is # , 
or merit upon CompeiF, or upon ſtrilt Retaliation, It is true, that 
there.is nothing man does, or. could dv-in the Rate of —_—_ 


0:65) 

kad !he-cotinuediparſectts I9ammegitivor. could. baye: merited any 
reward from, 1p" the Fore af :@-ftrift-Revoliozor ,v any 
more $hon-vpen! Gomrn ahh juſkice,: there being nothing we: do 
worthy-gur overpenr, beſides we either bendfir, or aw thin: and 
{6 theſe reaſgns befare:named of our \Divines and: others;; may 
come if4 if they pleaſe-: 1) Can « mart be proficatile #6. Gods. Sayen: #li- 

ta Job {i And, wbobath govern tothe Joard that im fhrdd, reveaue 
of kings ſayes the -Apoſtic ?-But the caſe-is not ſo(under their fa- 
your) with a debt, or mgric upan Compe#. A campatthen may be 
twofold. Mlpon terms that are £9uel : and upon terms wnequal. Tn 
a compact upan terms thet are £qual, we are to know that the re- 
ward does become debt, .ar-m8y be ſaid eo-be of merit, notwith- 
ſtanding by way of rift retaliation, or upon an account of. equal 
benefit; the performance of the condition would require no ſuch 
matter- For igſtance,if Iagree to give a man half acrown for his 


dayes warks 1, muſt pay it him as 4cve,. though the-emalument to 
meby the wark-done; is. not worth it, nay, though if that not a- 
greed, I fhould- have thought mych to give bim half the money : 
but in a compact upon terms «equal, as if I promiſe a poor man 
a ſhilling for his leading my horſe to 'the next ſtile, though I am 


bound ta give it to him whey he has dane ſo, yet is the fhilling an 
Almes, or the reward: of graces. (or favour) for:all that. .Now'l ac- 
count when God in.the.covenant-ef Nature, hath made eternaHife 
to be due upon exadt obedience, - it-is a compact upon terms but e- 
qual, he that, doth them,. ſhall live in them. So long as man was in- 
nocent, Ged-in juſtice could not-puniſh him : 'and-ſo long as he 
continued; put io- the ſamo tate he was created, he muſt berhappy, 
and eternally (0, which :i3 the faine thing with Salvation, only it 
could not be called by that name, till man was firſt !/#, Neither 
may. Gods giving him ability, 'or his Joing 10 more than his duty, 
be any hindrance to-him qf mexiting upop this compact, any more 
than my letting the man 1 have tured, zo work with' my-hovet or 
mattack,” agd, his doing -anly what: be was bid, binder him of bis 
wages: the reaſon is,, becauſe the compatt ſuppoſes that if he does 
bug bis duty, with the Rrength that God has given, or does give 
him) he all be jaltified and blefled-:. If Adamithen had; or we 
coule perigem the;condition: of Netnrty; which is to live perfettly 
without offending God at al,' the reward no-doubr (ſeeing the A- 
poſtle fp aceounss of it) ſhould: be of merir or debr, for that was 
a C@yenagt vpon terms buttgeal, it being meer.that God R_ deal 

| nignly 
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bealgnly wich us:25: his Creatas, white we ecarty out felves tos 
wards Mim as our, Afakg7,” and timr he ſhould not deptive wsiof aby 
cn, Bir ax whe before. we Tor fenned in:by our 


2 But now whes Ke: gives us the'rowarss( which is 2 
terngh life rhraugh bis San; yon af obt which 1s, imperſedt 
(that is by a new Covenant upon terme/ equal) 'e-pives ix freely, 
ſeeing he gives it! without performance of the conditionas firſt re- 
aired to obtain the-ſame- The ſim of rhjs is6 thr'Reftorad jy; 
ice of God is either under the #7: lawy or baderthe terra grite; 
When our Divines then ay that our worksdo-rov mnecit; dheyriay 
true, -bot they muſt - be rightly underftood' * when they -pive 1y8 
thoſe reaſons for it, at firſt namedy heir reafons are: good againſt 
all merit of Commut ative juſtice, and of ſtrift retatiavion 3d Ds+ 
ſtributwve juſtice, and againſtmerit ex peitotnder the firiiiikes; or 
upon terms that arecquat;. bat asto amerit of compatt under the 
law of grace, ſecundum. regimen gratiapaternums they are not good. 
When by ſame of theſe reaſonstherefore; our works, if they were 
perfect ſhontd not yet be meritoribos, which is contradiction 'to 
the Apoſtle,.;k muſt. conctade thatetic reaſon! why;grace is ſaid.ro 
be free;by :St Pant; is not Þeciare (oor! works do'not merit upon 
their reaſons; -or do not merit vith a/meric of. ftri retaliacen; 
or cx pail, upob terms thatare qual; whichtheirreafons only ex« 
clude.z but firdante ker do not come ap7ito thoſe; (thoſe works), 
which: borwithſtabding. their: reforms, iwonld (merit if we did per- 
form thepu;that 4s, becauſe: they! come ſhort of that condirions 
whichby Godsfwſt compatt accarding tw Neexre, ſhould make the 

eivard: to be- of debt, and. yet God-acrepts of. them" for Chriſts 
Cake; and rewards them no leſs than if they did... That the 
of juſtification is purdiafed/HypGhriſt,: ir! is'ax tim the wards 
that are ordigarily joyne& with! ig,» Being by bws:p race 
throng the redemption that 15 in Chriſt Jeſus, | Bit rfthe notion" of 
fe te did 3ze ia the conceptior our: Divinesordigarity. frame, then 
could3t net bs'the fruit; of -Chrifts purchaſe; for. how ca that 
which.is. pr#afcdy in theinſenfaibe-free 1 whereas it: is this 
certainly, & the mijn frowot Chrifts redemption; towit; tharthe 
nes Covendnt- Hhonkd brreſtabliſhed; ſo'83 rhe! poorditinery whoſe 
Conſcience does canderny him of! the breach of that tawsi which 
is weitfgn 17 h15 frtartlh and Pcomiearyy arg wr dye; hath. 
yera ntfage:to Gadkmprey which ke 1s faidy Ch! pardon me' 
therepnition.) tobghous frorely, becauſe: man hats roy mote 
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which ſhould make the reward due to him- Lo then how the grace 
of Gad is ſaid free indeed inthe meaning of the Apoſtle. - Not'u 
on the/account 1 ſay, that man canmor merit ar, Gods hand, (though 
it be true that or works door merit) ag our Divines ordinarily only 
inform us, ſeeing both that God can be made debtor, ex pate, 
gimine grati« paterno, and Chriſt who became man did merie'for 
us: but upon the account here'mentioned ; which is a moſt direct 
anſwer to the doubt propoſed, how the grace of God can be free, 
which is not tendred and obtained but upon condition ; and I de- 
clare that Gods abatement of the terms, and requiring a new con: 
dition is that which therefore makes it free, ſeeing it is tendred 
and a eobur yo region of the o/d, As alſo that the 
new being «»equal, hinders not. grace. 

The ſecond.thing wherein St Auſtin is out; is in his interpretati- 
on of Works. It .is manifeſt that Paw! ſpeaks of works in ſuch a 
ſenſe, as noman living can perform them, and upon that account 
no man.canbe4uſtified by them, But if the interpretation of this 
Father, and the Papiſts after him were true, that by works we 
muſt underſtand works only that are done before a man is regene- 
rate, or before he hath the help of the ſpirit, then maya man who 
is regenerate, and hath its help, the works that the Apo- 
ſtle ſpeaks of, and ſo be juſtified by them. And then muſt his 
doQrie be falſe that comes to this univerſal conclufion. Where, 
fore we conclude that by the works of the law ſball no fieſo living be juſt i- 
fied in his fight, for by the law ts the knowledge of ſm. On the other 
ſide, when ſome Proteſtants conceive that the Apoſtle ſpeaks of 
our works in general, and accounts that we are not juſtified by 
tbem, becauſe it is by the righteouſneſs of Chriſt that we are juſti- 
fied, I cannot but.think they are out likewiſe. For if when Pas! 
ſays we are not juſtified by works, ' his meaning were, not by our 
own works, but by the obedience of Chriſt wrought for us : then when 
James ſays we are juſtified by works, his meaning muſt be by the 
works Chriſt did for #1, and he muſt not mean our ow?. But this is 
abſonant to. any. rational apprehenſion to conſtrne St James ſo. 
Nor dol1 think ſuch a meaning ever came into the heads of either 
of the Apoſtles. Our Divines then ſhould not ſay here of our 
works in general, but as to the ſenſe the Apoſtle ſpeaks of them 
in general, we are not juſtifjed by them. And what is that ſenſe 
then in which he ſpeaks of works ; why he ſpeaks of works in that 
ſetife moſt manifeſtly as the /aw. requires them, that we may _ 

Tr them, 
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them. Let a man tlie. have the help'of the ſpirit, or be withoor 

it, ſo long as he falls ſhort of what rhe: law/requires at hishands, 

be it never ſo little, heicannot 1:ve by thoſe works; the curſe is 

due to-him for the leaft/breach, and that is contrary to juſtificati- 

on- *There are ſome Divines of note therefore, ſeeing no foot- 

ing for this diſtin&tion, have choſe an other. There are works 

of the Law (ſay they :) and works of the Goſpe/- When St Pan! 
{ayes we are not juſtified by works, he ſpeaks expreſly of works of 
the L aw : St Famer 'is tobe onderſtood- of the works of the Goſpel. 

This diſtin&tion may ſerve well, provided it to be cloathed with. 
the ſenſe of the Apoſtles. When ſome have uſed theſe terms to 
ſignify no more but that we are not juſtifyed by Jewiſh obſervati- 
ons, but by the righteouſneſs of the Goſpel, it falls roo ſhort in 
the tirſt branch todo any thing. But by the works of the law let them 
underſtand -works which anſwer the law, and that there are nong 
juſtified by the works 'of the law, becauſe there is none per- 
fetly fulfil it, and they have hit the buſineſs For though Paul 
ſpeaks not only of works by. the law of innocency, bur directly 
and moſtly of the works of the Jewiſh law, which the Jews fanci- 

ed, ex lafficientia & preſtantia legis, did as ſuch,” procure pardon. 
and life, without looking to the merits of the Mediator for it, and 

ſo erred : yet the law of Moſes conſiſting either in-moral precepts: 
that repreſented the law of Nature which no man can come up to, 
and the moſt righteous of them did break - or in the remeazing 
commandements of ſacrifices or attonememtts for fin, whoſe virtue 
alone did lye in the blood of the Redeemer: the ground &botrom 
of their errour which he confuterh does indeed lye herein ; ſeeing 
that (1V. B.)whatſqever itwas they did,or whatſcever they thoughc 
of it, it did fall ſhort of the law of works, and therefore did not 
jMify them before God, There are works then which if they be. 
performed do 4n/wer tbe Lew, the law we are to mean «bimarely 
aS given to mankind in a Covenant by our creati6h'? and works 
which if performed do nv anſwer che Law, but arifwer the Goſpel, 

If the diſtinftion before-cited be received with this meaning, it is 

true that Paut ſpeaks of the works of the Law,' and F:mes of the 

works of the Goſpel; and that-there'is no manjoſtified by the /or-. 
me#, becauſe there is no-man does or can-perform them,” when we” 
do perform the /«tter and are juſtified by them, To five more. 
lightand weight to this. Thefe are works which if we befvſtified 
by them exciads race : and there'are works which exclude” not 
gracethough we be juſtified by them. The works of the law, take 
C them 
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them-in this ſenſe, that anſwer the law if they be performed, muſt 
make juſtification due.ſo as it may be challenged according to the 
law ; the reward ſhall be of debt, and there be no need of grace 
but juſtice in the caſe, for hethat doth them ought of right to ve 
in them, And theſe are the works undoubtedly that Pax! diſputes 
againſt, while be halt} ge to be of grace ; which is alſo 
agreeable to the end and icope the holy Ghoſt ſeems to have in it, 
to wit, the beating man down fromall vain exaltation in himſelf, 
and laying him-at Gods feet for all -he has. Wherein it were not 
yet enough that what he hath is received, ſeeing he would be even 
ready to boaſt of this, that he hath received what others have not: 
but that when he is enabled by God to perform that which he does, 
even this which he hath received, and is accepted, is but ſuch as 
God Almighty might chooſe whether he would accept it or not, 
and if it were not for grace, for all he hath done, he could not yet 
be juſtified and ſaved- On the contrary hand therefore, the works 
of the Goſpel, that is the works which the Goſpel requires of us 
as the condition of our juſtification and Salvation, ſuch as faith, 
repentance, and new obedience, when they are performed, and 
anſwer the Goſpe!, they do yet ſtand.in need of grace, becanſe they 
do not anſwer the/aw, and-God might chuſe whether he would ac- 
cept them or no, or make any promiſe tothem. When werepent, 
it includes the acknowledgment of fin, and when we believe, it is 
a flying to Gods mercy for it, and though we may walk ſincerely 
before God, we do not, and cannot walk perfeftly, and he might 
condemn vs in juſtict forthe leaſt failings, and much more for our 
manifold tranſgrefſions. If God then ſhews mercy, and accepts of 
what we do, ic muſt be of his grace that he does it. It is true that 
theſe works do juſtifie ys, but that is while we are judged at the bax 
of Gods grace, or according to the new Covenant, whichis there- 
fore called a covenant of grace, -or the law of grace, becauſe that 
grace is no wayes deſtroyed, but confirmed by theſe. works. From 
whence it may appear that the two Apoſtles ſhall be ſo far from 
contradicting one another about this point, as that, what St Paul 
contends for, ſhall be made good-by that which is ſaid by St Femes. 
Pal ſayes we arcjuſtified by grece, and St Fames proves it, while 
he ſhews us that our works which.are imperfe& (even ſuch as Rababs 
as well as Abrahams) are accepted and rewarded as if they were per- 
fet, that is, are imputed to us for righteouſneſs, which they could 
never be but for grace, and that purchaſed through the hs 
on which is in Chriſt Jeſus, | he 
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The third thing wherein S> Aug»#ine miſtakes, is that which 
ſtrews che way-to thie Pa $dodrine of juſtification by works: and 
therefore it will-be-n before 4'come tv it; toad E hiers 
ſomething (rrp own conn which offers us | ww 
wards che vir 0 y 
gem Cogmirio © per fidem: ye ego: We Fan 
per gratiam anvery animi a tio pecrarr : I, Wor; 


birtas arbitrii + pet libernm arbitriuns juſtitie dileftio* «4 ja 
dileftionem legis 1mpletio; [De ſpit. & lit. c: 58 : * 

bave the knowledge of ſon :- by faith we'impetr 27 ut hrs 
ſin: "by grace the" © Soul is bead from pom er Figs rhe he 

bave liberty of will : by-this" luberry wo come to love” rig 

by the ed of righteouſneſs we perform or fulfil the lin* ps: ſe are 
juſtified, Faith then does jaſtifie according 'to him, .as exordinm 
bujus ad ſalntem\. connexionis ( ſo he expreſſes it c. 3 +) a$the bes. 
ginning work that byirlgs 0 on the re which follow in this conlexion, 
or as the foundation'tink in this chair®of our ſalyation. That *e 
may be ſure of his judgment nl: this muſt not go' without, 
ſome quotation from-one of his latter books alſd. Ex fide antene 
rdeo arcie juſtificars hominem, non ex operibus, quia ipſa prima" datur, 
&v' qua 'hmpetrentur Cetera, que proprie optrs - IRE in fs 
juſte vivitwr. De precditinatione ſan@orum: 1. 1. c: 

poſtle ſaith a man 1s juitified-by faith and not 
it is faith that is firſt given, from whence they 

the. grace of God to lead 4 boly life is Sake | nc rh 

will 1 add the mn yet of : greater Author, is Shg « W, 
rach, | Faith is the'berinning of cleaving to God. Þ 


There'may be here therefore two queſtions, de fide, : 


cat, and qu# jyſtificat, What faith it is that juſtifies us ?*; 

faith juſtifies vs ? 

For the it is agreed eaſily.” es wok 

love} as St- Pail Tpeaks,” of that faith whi 
2s St James ſpeaks, ard 'no other, isthat wh ohyrt vt 
are ſome'Divines make faith a WIN ogy 
_— and Oe un ſay. 
Chri yiour 2 
he rritent the Colt, wah Hds be gee WW 
alone*juſtifies" is;' when this faixh alone 1 h 
the whole condition which che Gb] Colt tener A, 1s.t6 mm 


fication:- Others do -diſtinguiſh' GY P_—_ and” obe« - 
an 
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and ſay, that it is not f«irb alone: but repentance ' and” new obedi- 
ence alſo is required to .juſtifie us. ' And both theſe-ſorts of. Di- 
vines ſay but the ſame thing in effect, and agree in their mean- 
ing. , When the Scripture therefore ſays, If thou believeſt thou ſhalt 
be [aved, or if thou repentcf thou ſbalt be ſaved; Bellarmine ſays ſuch 
Texti. mult he noderſtood with the ſuppoſition,  cetcre adbibean- 
tar , that -is,, if that which is required alſo elſewhere is ſupplied. 
Thou {halt be ſaved if thou repenteſt, provided thou alſo believelt ; 
and if thou believeſt thou ſhait be ſaved, provided alſo thou re- 
peateſt and walkeſt ſincerely before God.. I mean; provided thou 
reſolves upon a changed upright life, and if thou art not prevented, 
bringelt this reſolution to practiſe, there being no but if a 
- than dye before opportunity, his conſent to the 'covenant is to be 
reckoned for obedience, and baptiſm always waſhes away ſins with 
the Fathers. © Non concluditur legitime (ſays a Judicious Prote- 
ſtant Divine) « poſuntione wnins diſparati ad negationem alterins : 
fieque ab eo quod aliquot locis gocetur, ad negationem corum gue alibi 
Neruntur, We may not argue from the poſition of one thing , to 
rhe neg 4ton of another which is but diverſe, and not contrary to 
5t, nor from the aſſertion of one thing as ſome places of Scripture, to 
rhe denyal of ary thing «ſe which 1: aſſerted alſo in others. And 
this 1 take to be more after St Auſtin and St. James, who do both 
methinks make faith the initium & fundamentum ( to uſe his 
- words) the foundation and entrance to obedience and good works, 
end ſo to. jltifie us as it is produQtive of them, We ſhall re- 
coacile Mol hope. if we ſay only, that faith indeed may be i- 
finguiſbed, when not divided From our obedience in our juſtifi- 
cation. - That is, in ſhort, faith, is one thing, and juſtifying faith 
is another. and yet juſtifying faith retain the common nature 
Kill of fairb,” Juſtifying faith, I take ir, is ſuch . Delteving of, 
grating to Gods mercy, thathe will pardon .our figs it we 
repent and- walk ſincerely before bin-( which are the terms ob-- 
ned for ys through Chrilts redemption ) , as produces that re- 
cance- and fincere walking- It is ſuch an «ſent to what God 
as carries the' beart and Lfe along with it. I believe- 
&.(t0 wit efetually) when T fo truſt them, as to do 
gs he requires of me t0,obtain them. | belieye his precepts 
Keep them. I believe his threats, when I abſtain from the e- 

Di 


when'l 


vilhe forbids, to avoid them. . I believe the Goſpel, when 1 become 
iſciple. Credere 5s fideli5eſſe-according to Saly5an, &ovbs 
| aith- 


Ch 
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faithful, is to do our duty. ' Wet done good and faithful ſervant. 
For the latter, I do not apprehend ſeriouſly (if 1 may ſpeak 
freely my thoughts, to which very end do. 1 write) but that 
there is a great deal more ſtir and difference among Divines 
in- this point of j=ftification by faith than needs in late times. 
If any man might meerly by his believing Chriſt dyed for him, and 
hath carried away all ſin, be juſtified and ſaved, let him live as he 
liſt holding ſtill but this perſwaſion, there were ſomething in our 
contending for juſtification by faith alone, and a man wovld not 
be bereaved of the comfort of ſuch a dodtrine for the World. 
But when we all agree that whether good works do jaſtify or 
no, g rks in the reſolution, and prafice, if not prevented, 
are neceflary ſome way or other; ſo that no man living ever 
was, or can be juſtified that is deſtitute of them. 1 doubt me 
verily our contention in this matter is rather cxric#s than pro« 
firable, in ſhewing how faith withour works, but not a faith, which 
is without works (at leaſt in the will and intention ) does juſtify. 
I know our Divines againſt the Papiſts contend that faith juſtifies 7 
ſenſu correlativo, or in regard of the object, ſo as to be juſtified by 
Chriſts blood, and by faith is all one, that is, by faith in his blood. 
The righteouſneſs-of Chriſt imputed is the formal, ſay ſome, or as 
others had rather ſay, the material cauſe of our juſtification, and 
faith _— as an inſtrument. For my own part | will tell you 
therefore what | have ſometimes ſet down for truth in my contend- 
ing belief, and what 1 think in my cold prattical conceit of the point. 
As for my younger thoughts I have ſometimes pitched them thus. 
Juſtify ing faith is the receiving a of a working babit, as hath the 0- 
ther aft roo to put forth upon trial, or elſe it is but a dead faith, 
Now this faith I have counted. juſtifies as an inſtrument, not mans, 
who doth not juſtify himſelf, but Gods inſtrumeot though mans act. 
This I'have made our to my ſelf thus. Unto juſtification there goes £ 
two things, the imputati»n of Chriſts righteouſneſs for the diſcharge Þ. 
of ſin, and accepting vs unto life; and a valid donation of it to the 
ſianer. The laſt is the ground of the former 3 for man muſt be 
made juſt, or God cannot reckon him ſo, and acquit him in judg- 
ment- The judgm.:nt of God is according to truth, Now to this 
making a'man juſt, as there is this donation of Gad, there muſt be 
mans receiving, Chriſt is not ours though tendered or given un- 
till we receive him. This receiving then (which is our at that 
is faith ic ſelf) God excites, and make uſe of to this _— 
es 
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makes uſe of it (1 have accounted ) as his inſtrument of- making 
Chriſt ours, to this end he hath appointed it for, that he may ac- 
cordingly reckon his righteouſneſs ro us, unto the remiſſion of- ſin 
and everlaſting ſalvation, 

Having told you this firſt, I may make the bolder to tell you my 
more indifferent thoughts of farther years, I'do apprehend thar 
the Apoſtles in their doctrine, and' the Primitive Chriſtians, had 
more ſimple and leſs intricate conceptions of things than we haye; 
and that their diſpute then whether we are juſtified by faith or 
works, in the moſt ſimple underſtanding of it, contains. no more 
than to ſhew us what is required of perſons that they may be jaltized, 
or what is that God hath made the condition on our pats of our 
juſtification. St Anguſtine I have ſaid, does teach uSThat faith 
does juſtify us as the beginning and foundation unto grace and 
a good life, and the Council of Trent with Belliarmine,, and the 
Papiſts after thax Council ſtand upon this. Faith juſtifies only as 
Suitzum- juſtifications, the Degneng of juſtification- But howſo- 
ever the Papiſts have made uſe of that Father, the truth and light 
which he hath offered, is not to be loſt; I do take this to be the 
moſt right and certain notion that faith does juſtify as 17mtium and 
fundamentum;, | will not ſay juſtifications, ſeeing I underſtand not 
juſtification to be all one with ſanCtification as wy do, but as f«- 
damentum conditionis, The candition of our full and final juitifi- 
cation the Goſpel offers, is repentance and fincere obediences and 
faith is the in1r:um and fandamentum of that condition. ' Was not 
Abraham our Father juſtified by works when he had offered bis Son 
Iſaac, ſays St Fames? The faith of Avraham or his believing God; 
was the beginning and foundation of this excellent work, the rea- 
dy offering his Son, which ſhewed his ſincerity of life, the condi- 
tion of juſtigcation. And the Scripture was fulfilled which ſaith A- 
braham believed God, and it was imputed to him for righteauſueſs; 
Here believing and offering of 1ſaac-are all one with St James. 
The offering /ſaac proceeded from believing, as the imtium and 
Fundan.entwn of it, 'and ſo believing as the snstium of ſincerity of 
life or ſincere obedience does juſtifie- Such a faith as produces good 
works which are-{incere tho' imperfeCt, or ſuch gapd works aspro« 
ceed from faith, are but one and the ſame thing with the two Apos 
ſtles, and made by both,. the conditian of our juſtification. . 

And here | ſhould be williog to come off :- but the uniform judg- | - 
ment of the reformed Churches on the Artide of Juſtification re-: 


quires 
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quires ſome regard. There istherefore in the Schools, a Qyaſt- 
nas ſpecificative, & redujlicative, I ſuppoſe when I have ſaid that 
faith does jaſtify us as the foundation of the condition (and ſo pro» 
duttive of the whole of it ) I have ſaid well with St Auguſtine as to 
the quatenus ſpecificative, and if I ſaid nothing; elſe it might be e- 
nough. Nevertheleſs, ſeeing it is but fit upon this account to ſpeak 
yet alittle more curiouſly, I muſt needs ſay farther, that I appre- 
hend there is indeed ſomething really in that which lyes in the con» 
curring thoughts of our Divines, that faith hath, and mult have a 
hand in our juſtification ſome way » as no other of our works 
or afts have» It is this- I believe that God will pardon.yne if I re- 
pent and therefore I repent, as my faith now makes me repent and 
perform the condition, it juſtifies me, as toe quarens ſpecificati ve 
but when 1 have repented and performed the condition, the duties 
I have performed are imperfect and ſinful, and have need of mers 
cy in point of law, and it is my faith yet muſt go to God for his 
acceptance of them through Chriſt when t have done. It is my 
faith, let me ſay, that muſt make up to me, out of the mercy or 
grace of God for Chriſts ſake, what is wanting in.that I have done 
to make it ſuch as he may impute it tome for righteouſneſs, whick 
elſe he could not. And as faith procures me this, or procures it thus, 
we have the quatenus alſo reduplicative, in the great queſtion how 
faith juſtifies. Ir is faith makes me perform the condition, and 
then finds acceptance for it being done; and as it does both, it 
does ſpecificative, and reduplicative juſtify the ſinner. By this, it 
appears, how ſaith hath an eye ſtill to pardon according to the Pro- 
teſtant, while it is oppoſed to works in the point of juſtification, 
which is not only as reſpeQing the pardon of all our fins upon the 
performing the condition : but as reſpeCting that pardon more e- 
ſpecially which goes intothe very accepting the condition perform- 
ed; for when there is imperfection ſtill in our duty, and yet he ac- 
cepts it, he muſt pardon alſo, what he accepts. And thus it is 
that the juſt mar is ſaid to /ive by faith in the moſt ſubtle conce iof. 
The works which the juſt man does are his righteouſneſs cer- 
tainly, and that which juſtifies him; but they are ſhort, and he could 

not live in them, but that faith ſupplies ( as I ſpeak Yout of Gods 
pardon and grace, and conſequently out of the Covenant for Chriſts 
ſake, what 1s wanting otherwiſe for acceptation unto life. I do 
not ſay faith ſupplies this out of Chriſts merits, as if 5s and owr 0- 
bedience were mingled,to make vp that ove righteouſpeſs that us 
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.fies us: but that it is our works which we perform our ſelves thro? 

the ſpirir, is the condition, and through Chriſts merits, both the 
imperfeion is pardoned, and they accepted, according to cove- 
nant, vpon faith. /t is of faith ſays St Paul, that it might be of 
grace, Tobe of works, is to need nograce; but to be of faith, 
15 to have ſuch works as need to be pardoned, even when they, are 
accepted of God, for Chriſts ſake, untoeverlaſting ſalvation. Whbn 
AuguFtine does tell us ſo often that faith juſtifies, gratiam 1mpe- 
”rande, let us take grace in bis and alſo in owr acception, and both 
together will compleat the notion. Faith goes to God for his grace, 
' or belp, whereby we perform the condition, and ſo juſtifies vs : 
Faith goes to God alſo for his grace or favor, to pardon and ac- 
cept what is done for Chriſts ſake, and ſo juſtifies us. As it does 
impetrate grace, or obtain his ſpirit for our duty ; and then impe- 
trates grace, or finds fayour alſo for acceptance of it, take them 
both rogether,and we underſtand fully how we are juſtifed by Faith. 
As our truſting to a good man, does naturally draw out, win, or 
procure his aſſiſtance which yet is free and not of debt ; ſo does our 
truſting in Ged for acceptance, when it hath firſt been effeftual vp- 
onus tothe performing our part to thar end, procure the ſame from 
him to ovr juſtification. Let us take heed of making faith a ſngle 
act as it does ſpecifirative : and a complex att, as it does redup/icative 
juſtifie the believer. Theſe are two extreams | think, and to be 
thus compoſed. And ſo you have my poor thoughts at full vpon 
this vexed queſtion- 

I come then to the third thing whereinthe Father is out, and that 
is in his notion of juſti? cation it ſelf, which is the making vs juſt, 
by infuſion. This the Papifts have ſo improved, as in effect to ex- 
clude pardon from it. For while they place the work of juſtifica- 
tion in the aboliſhing of all fin in the bapr:zed and juſtified, 1o that 
there remains no lonyer any thing that is peccatum, but fomes peccats 
only, they do, | muſt ſay in effe@t, put vs to diſpute with them, 
whether there be any remiſſion of ſins at all, ſeeing the wicked are 
not pardoned, and the juſtified have their fins ſo done away by this 
infuicd grace, as to have none; and from hence doex there ſpring 
their Goctrine of mer#r, and perfection, which the controverſie of 
1«/t1fic 11107 by works, does carry along. with it- Now [ doubt not 

at the truth here ( as it dath every where ), is ſuffering between 
two theives. 1 bat there is no rt or perfettion | am convinced, 
and that our works do not mere becaule they are not perfett : but 
= | that 
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that we. are juſtified by works, - as we are by faith, St Fames his 
words muſt. go as well as St: Paul, and both moſt ſtand good, be- 
cauſe faith juſtifies only as produttive of works. Juſtification in-# 
deed is by works, but not meritorious works : by works-which make 
the reward to be of grace, but not by works which make the re- 
ward tobe of debt, fothe Apoſtles are before reconciled. 

| There are two queſtions then may adjuſt this great matter be- 
tween Vs andthe Papiſts, or unto which the iſſue of our diſputes on 
this point may be reduced. Inthe one they have the advagrage of 
us. inthe other we have the better of. them. The lover of truth 
muſt be. bumbly hardned to follow its footſteps whereſoever he 
finds them, whither onthe one ſide or the other. 

The firſt queſtion is, whether the righteouſneſs we perform our 
ſelves, or that Chriſt performed for us; be the matter of our juſti- 
fication ? and I ſay, the faith, repentance, new. obedience, which 
the Chriſtian through divine aid performs himſelf, is accepted 
with God for Chrilts ſake unto pardon of ſin, and eternal life- '1t 
is true, the obedience of Chriſt wrought: for us, does juſtifie us 
ſuo genere, by meriting the pardoning, juſtifying Covenant, which 
is the donative inſtrument of pardon and life : But if the queſtion 
be askt, whether we have performed that which this inſtrument” 
requires, as cond410 t12uls, -it muſt be our own faith and repentance 
here that is the matter of our righteouſneſs. A man may be juſt 
in reſpe& to the law of snocency, which no man but Chriſt ever 
was : or in reſpect to the lawof grace, which all are, and muſt be, 
that are ſaved. Again, a man may be jult in reſpect to the precep- 
tive part of a law : or the retributive part. It is Chrifts righte- 
ouſneſs and ſacrifice alone that juſtifies us in regard of the one, but 
not ſo in regard of the other : yet is it that alone which is the me: 
ritorious cauſe both of the acceptation of what we do, and free- 
dom from the Laws condemnation. 

The ſecond queſtion is; whether Salvation then and jaſtification 
is not according to our merits ? And [ anſwer, as the Scripture is 
clear and full from one end to the other for the affirmative in the 
former queſtion : ſo is the Apoſtle Pal as full and cleer and poſi- 
tive as:can be forthe. »egative.in the latter, , What is it indeed he 
beats upon but. this altogether ? that there are no-works in the 
earth (Chriſts excepted)-that do-merit : andthat juſtification and - 
Salvation therefore are of 'grace. Not of works, but of' grace,” 
What is ghat in the ſeaſe and meaning, but as much asif he ſhould 
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have faid it in expre(s terms, not af mer: but of grace; or, not! 
-of works that.are meritoriqus, and would make the reward to be 
of debt : but af ſuch works that though they be rewarded, it is of 
grace, and more than in juſtice according to the law, God needed 
t9. have done, For this is the meaning of the Apoſtle in exclu- 
ding of merit» Thereis a paternal government according to the: 
law of grace wherein the denyal of a reward' due to-our works 
were to overthrow all Religion: A good child by his filiat beha- 
viour merits love apd benefits : We diſpute not unleſs de n9mi- 
ne-only, againſt ſuch a. merit as this. Bur as to a merit in Gods 
ſtrict di{trivutyve julkice according to the law of works, or any 09> 
eber juſtice, which ſhould make our works to be meritorious ex 
condigno non ſolum ratiove patti & acceptationis, ſed ratione operis, 
as B:{armine with ſome Papuls does ſpeak, St Pal is full in thede- 
nyal. It is nothing elle certainly but, the miſapprehenſion of the 
word gracc in St Auſtin, received/by the Church of Rome from 
him, that could have blinded-them fo in this point of Juſtsficatron, 
I have ſhewn his miſtake in this term, and in thoſe of works, and 
grace, and have and do here give you the right ſenſe of each accor- 
ding to the Apoſtle: The certain truth is this, God gave a law to 
man according to his creation, and.if he had performed that; or 
any of us could: perform tbat, then ſhould he as Creator and Rector 
be engaged to reward the performance according to this law, ſo 
that the reward ſhould be of right : bur ſeeing man. is fallen, and 
no Perſon on earth dogs. or can perform-that law, there -are no 
works on earth that, do- properly merit, or no man or earth that 
can be juſtibed, if he have only his deſert by his works. This is 
undoubtedly the very entendment of the Apoſtle. That all bo/t- 
ing and merit may be excluded fromthe world, while it is proved 
that no mortal is juſtified or ſaved but by grace, And what need 
further conviction in this matter * we have the Papiſts own words, 
and general: confeſſions, that they are all ſinners, and that tr is 
through Chriſts merits that they merit. If they are ſinners, then 
have they. not theſe works that are meritorious, but it muſt be of 
mercy that they are not condemned 3 and if it be throngh Chriſts 
merits that they merit, then is the reward not for the- moykſake, 
but for bs. And what is it that Chriſt hath” #erired, that they 
ſhould mers: ? It muſt come to this, that Chriſt by what he hath 
done for us, hath merited or procured this grace or fayour fratn 
God, that he ſhould accept of our imperfect performances, which 
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cond not elſe be accepted, to Salyation, Of this grace he hath 
made and promulgated the prom/ſe. Upon the promiſe the re: 
ward becomes ane." A reward upon promiſe, the condition bein 
performed, becomes debt. And thus if the Papiſts ſay their g 
works merit, the uſe of the ward is common with the Antients. 
Well then, let me reconnt this back tothem, their good works 
merit, that is only, they make the reward dne from God. They 
make it due from him, that is only becauſe of his promiſe. Debet 
ſ#bi, non tibi, ſays the Father. This promile is only of grace, or 
made freely ont of favour procured by Chriſt. . Our good works 
the muſt have ſach a merit attributed to them, as makes the re- 
ward dueonly of grace and for Chriſts /akz : and not ſuch as makes 
is due of right or juſtice,4and for the works ſake. And ſuch a me- 
rit, what 1s it indeed but no merit, or but a word only ? Ir is ſuch 
a merit as our perfect works, which anſwer the law would have if 
we did them, to make the reward to be ſo of debr as not to be of 
grace, that we, and the Apoltle diſpute againſt in this doftrine of 
juſtification. p 

To return to A«gnſtines errour. Juſtification l very believe is to 
be taken in the Proteſtants notion, who do no leſs truly and judi- 
cioufly, than induftrionſly diſtinguiſh Sanctification and Juſtificati- 
on : and, when they place the one in the work of the ſpirit renew- 
ing the whole man, and enabling us to dye unto fin, and live unto 
God, they place the other in an aft of Gods grace whereby he 
pardoneth all our ſins, and accepteth us as righteous for Chriſts 
ſake. As for what they add uſually in the definition that Chriſts 
righteouſneſs is imputed to us, and made onrs by faith as an inſtru- 
ment, I muſt confeſs they are notions, which as they never. came 
into the head of St AniF:ne, nor were received (I ſuppoſe) in the 
Church till within a Century or two of years ſince : ſo do I quelti- 
on whether a Century or two more may not wear thetn quite a- 
way again, That the righteouſneſs of Chriſt performed in” the 
whole courſe of his life and death was ſo pleaſing, acceptable, and 
ſatisfatory to God, that the whole World upon that account, or 
for the merit of-it, ſtands reconciled to him far as that he hath 
vouchſafed a univerſal conditiognaf patdon, of law of grace, to all 
mankind, according to the tenour of the'Golſpel, and confequent= 
ly that every perſon who truly repents and believes, are made par: 
takers thereof in regard of this benefir, or in rhe effet, 1s a truth 
which we embrace ; but when this very phrafe'of the —— 
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of Chriſts righteouſneſs is not found inthe Scripture, andthe terms 
are ufed conſtantly in ſuch a ſenſe as if we were tobe taken for per- 
fe ly rizhteous in Chriſts obedience, and to have ſatis'ied the law 
in his ſuffcriags all one as if our ſelves had performed the fame, 
that is, as if it were ours, #2 :t ſelf, and not only in the berefir, or 
as to the end or intent Chrilt performs it for us, it is a conception 
of ſuch another extream to that of St Auguſtines, as requires alſo 
our equal rectification. | 

It is manifeſt through the Scripture, that good works, holy du- 
ties and performaiices of men and women,are accepted of God, and 
ſo accepted, that'they are rewarded by him with eternal Salvyati- 
on, 4f thou wilt have life, keep the commanadements, To them who 
by patient continuance in well dying ſeek for glory, eternal life, I have 
fought the g11d fight, therefore 15 laid up for me a Crown of righteouſ- 
neſs, Coymcye bleſſed of my Father , for when I was hungry ye fed me, 
If then the keeping the Commandements, a patient continuance 
in well doing, the hghting the good hght, and our works of cha- 
rity be produced in judgment, as that for which we are declared 
righteous, abſalyed and pronounced bleſſed, it mult be ia ſome 
ſounder than the ordinary ſenſe, that our Divines bring in the 
righteouſneſs of Chriſt to be imputed to- us for our julti'ication ; 
which if it be more than abſolution from ſin, azd acceptation of 
us tocternal life, let it be weighed and judged. 

In Ezekiel the Lord is ſpeaking of the righteous man, and repen- 
ting ſianer, When the. rightcou: turneth from his righteouſneſs and 
committet\ iniquity, ſhall he live? his righteouſneſs ſhall not be menti« 
oned, but in his f which he hath fanned, he ſhall dye. Again, If the 
Wick-d turn from his fins and does that which is right, all his tranſ- 
greſſions which he hat committed ſh.ll not be mentioned , in his righte- 
ouſneſs that be hath done he ſhall lrve, It is apparent from heace, 
that there is a righteouſneſs which is a mans own, a righteouſneſs 
which he hath done, wherein the- righteous. man that continues in 
it, or the penicent ſinner that turns to it, ſhall ve, To live in a 
mans righteouſneſs beyond doubt, is all one as to be juſtified by it. 
He that doth them ſaith the law ſ-all live in them, that is ſhall be 
juſtified by them. If you make a queſtion, there is another Text 
muſt cenvince you. Thejuſt man>ſb.ill live by bis faith, What is 
it to live by our faith? that you will not deny, is to be juſtified 
by it ; *for the Apoſtle alledges this Scripture to prove juſtifica- 
tion by Faith. Well! There is no man of reaſon. now can pqgon 
that 
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that the righteouſneſs which is here ſpoken of, is Chriſts righte- 
ouſneſs, and yet the righteouſneſs which is here, is that, a man 
ſhall live in. It follows, that it is not therefore the righteouſneſs 
of Chriſt from without imputed, but the righteouſneſs which man 
himſelf does (throngh Chriſt indeed meriting, and his ſpirit aſ- 
ſiſking ) whereby he moſt be juſtified and ſaved. Ir is by his faith 
that ke ſhall live in-one Prophet, and by his ickieenfeeds which be 
bath done, in another. Put them together, and they come to one, 
as they muſt do, and that is, by the righteouſneſs of faith , to wir, 
by that righteouſneſs of life, or holy working which faith pros 
duces in a godly mans converſation, and which God requires cve- 
ry whereas the condition of the forgiveneſs of his firs, and the ac- 
ceptation of him to life everlaſting. | 

It is obſerved by Arminins that the Apoſtle does ſeveral times in 
one Chapter (l cqunt not the number, tell us that faith is impu- 
ted for righteouſneſs. That Abrahams war, that ours ſhall, or tr, 
again and again, But it is no where ſaid that Chriſts righteouſ- 
neſs is imputed to us for righteouſneſs. Indeed the phraſe could 
not be ſo uſed. We might ſay properly enough (ſuppoſing it true 
in the common conſtruftion) that Chriſt's righteoufach were im- 
puted : but not imputed forrighteouſneſs. For to be imputed'for 
righteouſneſs is to ſtand one inſtead of perfett righteouſneſs, 
which cannot be ſaid of Chriſts, ſeeing that it ſelf was moſt per- 
feft. A thing cannot be accounted inſtead of that which it is. 
This Argument now of Arminius is good, that ſeeing faith which 
is a mans own act is imputed for righteouſneſs ; therefore, notthe 
righteouſneſs, acts, or obedience of another. But when this a» 
cute Divine would introduce anotion hereupon, that the 72 credere, 
therefore mult juſtifie us, and not works, or not-the 74 operars, it is 
both an ill and weak conceit, which is neither of uſe nor value. 
For as the Scripture ſpeaks of fairs being accounted for righteouſ- 
neſs, ſo does it tell us that Abrahams off ering his Son, and Phineas 
aft were accounted to them for righteoaſneſs, and that Rahabs 
biding the Spies did juſtifie her. That 1s, it is faith as produQtive 
of works, or works as produced by faith, that'receives the reward 
of perfet righteouſneſs, which is, we are ſtill ro remember alſo 
for Chriſts (ake, or through his merits z not imputed to us as pro» 
prietors, but prevailing wich the Father for ſuch terms for ſinners 
as anſwers our redemption and grace of the Goſpel. 


E would fain know of any man who is moſt Orthodox in his come 
plexion, 
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ion,” Whether he does, or is able,to think, that Enoch; Noah, 
oy who were before the law, Samuel, the Kings and Prophets, 
who were under the law, or any manor woman whatſoever before 
the coming of Chriſt, did ever imagine that. they were righteous, 
and to be accepted with God for the. obedience which the Meſſiah 
ſhould perform in their behalf whea heccame into the world, | and 
that the believing this was an inſtrument of making it to be theirs, 
and ſo to be imputed to them which it could not be elſe : or whe- 
ther they did not look on themſelves to be righteous by doing righte- 
ouſly, and to obtain Gods favour by their upright walking with 
him, and no otherwiſe in the World ? They judged not their own 
righteouſneſs the meritorious cauſe of pardon to anſwer the Curſe 
of the Law of Innocency, but they believed in Gods mercy, and 
ſo repented, obeyed, and were ſaved through the Redeemer. And 
Enoch walked with God, and God took bim. Bleſſed is the man ſays 
David who walks in his ways, and to whom he imputeth no ſin. 1g 
the acceptation then of a mans own upright walking, and in the 
pardon of his ſins, did our juſtification and bleſſedgeſs lye in Da- 
vids time: and in the ſame no doubt does it lyeſtil! under the 
Goſpel. I would yet fain know whether any of the Diſciples, 
Fames, John, or Paul himſelf, whether Clemens Roman, or Ale xan- 
drine, Juſtin Martyr, Cyprian, Ambroſe, Auguſtine, orany of the 
Fathers, whether Councils, or School-men, whether John Hus, 
or Wickliffe, or any famousor holy Writer (without reſting on 
ſome bare incoherent ſcraps of ſentences) did ever underſtand, or 
receive the full notion of faiths inſtrumentality, and the impus» 
putation of a paſſive righteouſneſs before Luther ? And if not, whe. 
ther it be poſlible it ſhould be of any ſuch moment as is made of ir 
by moſt Proteſtants ? It was an Article indeed that reigned in 
Martins heart, and I do therefore give it my obeyſance : but it is ng 
Article I take it, as the remiilion of ſins is, in the Creed of the A- 
poltles- | 


&s lfche righteouſneſs of Chriſt be imputed to us (as if it were ours 


in it ſelf) it muſt be the righteouſneſs of his a&ve, or paſſive obe» 
dience, or both, If his ave obedience be imputed to us, then 
mult we be look*t upon in him as ſuch who haye committed no fin, 
nor omitted any duty, and then whatneed will there be of Chriſts 
death ? how ſhall Chriſt dye for our ſins jf we be look*c on in Chriſt 
as having none at all? If Chriſts paſſive obedience be imputed, 
then muſt we be look't on as ſuch who in-Chriſt have ſyjered = 
h atishe 
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ſatisfied the law, and born the: fuftcarſe of it , and then how ſhal 
there be room for 'any pardon ? - The man who pays his full debt 
by himſelf or ſurety, can in no ſenſe be forgiven by his Creditour, 
Indeed the Argument of the Sociniar from pardon againſt Chriſts 
fatisfaCtion is not valid : bat it if good againſt the imputation of it 
to us as if we our felves had ſatisfied. Chriſt may hore wrought 
with the Father Cor made bint that fatisfaftion as) to procure ney 
terms, ſo that a man may be jultifyed as a fulfilier of them, and 
yet need pardon for non-performance of the old. It Chriſts aQive 
and paſlive obedience both are imputed, then muſt God be made to 
deal with man according to the Covenant of works im the buſineſs of 
his juſtitication, when nothing 1s more apparent. in the Sctipture 
than that by grace it is, that a man is juſtihed, and by grace ſaved. 
If nothing leſs than ſuch a righteouſneſs as does both anſwer, and 
fatisfie the law alſo, and that fully, will ſuffice for the ſinners plea 
to free him from condemnation, he is not judged by the law of 
grace, but he is judged by the law of works, out of queſtion. There 
were no need to bring this notion of Chrilts imputed righteouſneſs 
into the Church, but that our Proteſtants miſtake themſelves, and 
forget that we are juſtified and ſaved by the Covenant of Grace, and 
not by the-law of Mqfes, or Covenant of our Creation. Chriſt 
came into the World ro-procure and tender a new law, and in this 
regard is he ſaid tobe our Law-giver : not that he hath given any 0- 
ther oral rules of life to us (for we know his commandement only 
is Love) than what was contained in the Law before, wherein ſome 
do but bodly impofe upon themſzlves and others : but thathe hath 
given the ſame precepts with indulgence. If God then ſhall not deal 
with man in his juſtification here and at judgment according to that 
indnlgence, or according to the law now in Chriſts hands, that is 
according to the Covenant of Grace, the main buſineſs of Chriſt's 
coming and redemption. were loſt. You ſhall hear a Proteſtant in 
his prayer appealing from the Tribunal, of Gods Juſtice, to the 

throne of his grace, and yet in his Sermon, be telling the people. 
thar it is nothing <lfe but the perfeft obedience and ſatisfaction of 
Chriſt imputed to them that ſaves them ; which is ro bring them. 
back-ftonr the throne of his grace, to the bar of his juſtice to be judg- 

ed. Sch appeals have been received I ſuppoſe from the Fathers, 
as very fienificant of truth, and'their meaning : but not agreeable 

to this notion, - ” OD 

1Inthelaft place, there is a righteouſnels revealed 1n the Goſſ þels 
that 
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that God went by in his dealing with all the holy men and women 
who were before Chriſt, and which he goes by 1n his dealing with 
vs now and all the World, whereby it is that we are juſtified in op- 
poſition to the righteouſneſs of works, the which together with the 
grace of the Gel, el inthe true ſenſe, and import thereof, is kept 
out of the Proteſtant underſtanding by this notion of the rigid im-+ 
putation of Chriſts righteouſneſs in it ſelf, that being alſo but a late 
and forced notion, and not tending to holineſs of life (tho? they 
have bin holy men that have received it), it is 0 the hearts I find 
of ſeveral Perſons, and ſorts of Perſons diſagreeing otherwiſe in 
their way (the providence of the Almighty who is the Author, be» 
ing the Condutor of all truth to its proper uſe andend ), to ſhew 
themſelves againſt ir, and to advance this tenet ( if I may offer the 
determination } to the contrary, That the juſtification of a ſin« 
ner is not by the imputation of Chriſts righteouſneſs made his in it 
ſelf by faith as an inſtrument: but by the righteouſneſs of ſarth; to 
wit, by Chriſts righteouſneſs, as the meritorious cauſe, and his 
faith and reſolution firſt, and ſincere obedience added afger, as the 
condition of pardon and life through him : or by our ſincere obedi- 
ence proceeding from faith, 'which being in it ſelf but imperfect as 
to the Law, is imputed for righteouſneſs to the ſinner for Chriſts 
merits ſake, through thegrace of the Goſpel. 

But now the righteouſneſs of God withont the law is manifeſted, 
having witneſs of the Law and the Prophets, ,Ss ergo nutc mani: 
feftata eſt, ttiam tunc erat ſed ccculta, If it be now maniſeſted, 
it muStF bave bin befere lying hid, Aug. de peccato originali cont, 
Pel & Cel. c. 25. Et tunc ergo iſta gratia mediatoris erat in popu» 
lo Dei, ſed tarquam in vellere pluvia. And then was there this grace 
of the Mediator among Gods people as the rain in the fleece, that 
is, though unſcen or not underſtood. 7b. 1 obſerve here that the 
righteouſneſs of God, and the grace of the Mediator, is rightly 
made by this Father to be one. We are ſaid to te juſtified by grace, 
and not by works : ſo by the rightcouſneſs which 35 of God, and not of 
works. What then is that righteouſneſs of God which is the grace 
of Chriſt, and by which we are juſtified ? By this grace and righte- 
ouſneſs, it is certain, that A»ſtine underſtands inherent grace, which 
is a quality infuſed by the Spirit in our hearts, enabling usto good 
works, and that this way do the Papiſts go after him, according to 


what alſo is ſaid before. 1am quippe gratiam qua juſtificamuy, ud 
ſt, qua Chantas Dei diffunditir in corditus neſtris ——» De gra- 
tia 
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tis Chriſti. 6-20; that is, the grace wheyehy we are juſtified, 51 1d 
other pri tbe. _—_ of God ſhed | toe wm bearts, ks grace 
of Charity, whereby faith is made perfect, 'and ſo juſtifies as they 
and he agree. Now this grace'is oppoſed to works, and called the 
righteouſneſs which is of God, and. not of works according to them 
( which hath been ſaid before likewiſe) becauſe it is that which is 
given or-infuſed of God, and not wrought by our own ſtrength, or 
procured by our deſerts. Fuſtitia ex lege dicituy que fit propter le- 
gis mandatum, juſtitia ex Deo dicitur que datur per yratie benefics- 
um, 1b.;c. 12. {hat 5s ſaid to be the righteouſneſs of the law or of 
works, .mhich 1s don? throvgh the ſtyengely of our ſelves only np6n the 
command * that is the righteouſneſs of God which we are helpt to 
ao by the benefit of grace. Again, Non dicitur juſtitia noſtra ſed 
Des, quia jc ſit noſkrum ut nobis ex Do, It is not ſaid our righ- 
trouſneſs, but the righteouſneſs of God becauſe it is ours ſo as to be 
firſt geven of God. In the ſame Chapter and Book. The truth is, 
tha: ather being poſleſſed with his own\diſpute, as it is incidental 
to the-mind to faſhion all things according to the.impreſſions it hath 
received, does frame ſuch a meaning ſtill in the words of the Apo- 
ſtle, as if Pal as well as: he, were purpoſely writing againſt Pe/a- 
gius, There are three things in the foul aid that Noted Perſon, 
Poſſe, Velle, & Efſe, Poſſibilitas, Voluntas & Att io, as Arſtine 
expreſſes it, the Power, the Will, and the Deed. The grace of 
God he accounted was converſant. only about the Power, and not 
the Wil, or the A#ion, Notthathe placed all grace only in the 
giving the power, for that muſt confound 'Grace and Nature in- 
deed quite, ſeeing all bave the power: but allowing'grace to lye 
in divine help, the power alone he held was a:4ed by G6d, and the 
will left- to its ſelf. This aid now in explaining himſelf be con- 
fined to Dodtrine. God he ſaid does reveal what he wonld have 
done in his law, and in the goſpel, and gives us beſides Chriſts ex- 
ample, and then the will of it ſelf .( the power alone thys helped ) 
embraces that which is good. St Auguſtine therefore ſers himſelf 
to Prove, that God does not aſſiſt us only by his word, but by ope- 
rating on the will, and giving us hearts alſo to do-it. And for 
as much as we do nothing of our ſelves but by his help, or by the ©- 
perati6n of his ſpirit, it is by grace, ſays be, that we are juftified, 
and not by works, - Quomode eſt gratisfi non gratis dots? huomngda 
eft gratia ſs ex debitg redditir ? How 1s it grace if it be not of free 
£ife? How1s it grace sf it be rendered as debt ?. De gra, Chr: c: 23; 
7 E " Again, 
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Again, en enim Dei. gratis erit wlio modo niſi gratuita. fugrie omni 
modo, It caniice be the grace of God at all, if it be not free altogether, 
De pec. or, c. 24. One would think this Father in ſach ſpeeches 
as theſe had imbibed che Proteſtant notion of grace ; but we are mis 
taken, for bis thoughts ſilt ran upon the grace of God infuſed in 
our hearts,-that is the inherent work of the ſpirit which he pleads 
to be gratuitous, becauſe it is not at firff given for our meriesr, The 
works which we do of our ſelves without grace he accounts merits 
nothing, but. are ſplendid fins : the works which we do from grace 
or by the ſpirit do juſtifie according to him, and merit eternal fal- 
vation. Quod fi vacatus vorantem ſerutns furrit, quod eft in libero 
arbitrio, merebiter & ſpiritum fanitum per quem bona poſſit oper ari : 
in quo per manens quod nibilominus eft in libero arbitrio, merebitur vi= 
tam eternam que nulla poſſit labs corrumpi, But. if be that is called 
ſoall follow his call, which s in. our free will, be ſhall merit the boly 
Ghoſt by whoſe belp good works may be performed : wherein if i746 
ſeveres, which is no leſs in bus power, he ſhall merit tteynal lif 

i perfett and never fadeth away. In lib, expoſ. ad Romancs. ThePro- 
teſtant meeting with this rine inthe Papiſt are no ways ſatisfied 


with ſuch an interpretation- By the R:gbreouſneſs of God therefore, 

as by the grace of God, oppoſed to works, 'they will by all means 

eonceive of a righteouſneſs without us, that is the righteouſneſs of 

Chriſt, which is not ours by performance, but by faith, But neither 

the Proteſtants after Z«tber, nor the Papiſts after A«ſtine have hit 

the mind of the Apoſtle. The 6 neſs of God and grace op- 
e 


poſed to works is really nothing elſe but the righteouſneſs of the Cos 
yenant of Grace accepted by God for Chriſts ſake, - inſtead of the 
righteouſneſs of theCovenant of Works. Herein are two things com- 
prized, the meritorious righteouſneſs of Chriſt procuring the par- 
doning Covenant of Grace,& our pertorming the Condition. Only 
weare £0 know this 7ighreouſneſs may be undexſtood thereforecither 
with reſpett toGod as it is all one 1 ſay with/his grace --- or with re- 
ſpe&t to V-,as it is allone with-that,upon which this grace is vouch: 
afed. Charitas Dei difta eft diffundi in cordibus noſtris, nn qua 
nos ipſe diligit, ſed qua nos facit dileftores [nos + ſicut juſtitia Dei, qua 
jufts cjus munere efficimur, Av itiis called the lovg of God whereby we 
are made to love him, ſo the righteouſneſs of God whereby we'are made 
righteous through hu gift, Aug. de ſpir, & lie, c, 22, It is true that 
this righteouſneſs is wrought in us by the ſpirit, and flows not from 
our ſelves ; ig is true alſo that as we perform it by his aid, it is our 
own 
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own work: yet is'not the one the reaſon why it is called the righteon/7; 
mſrof God, nor the other any hinderance why it ſhould not be ſo x6 
led : for the reaſon lyesaltogether in the oppoſirion of it meerly to 
that of works, Ler 8 man do al) that be can, whether by his own - 
ſtrength,or by Gods aid, he can never come vp to the taw of works,” 
or to 4 conformiry tothe terms of the Covenant of »atwre or Law of 
Moſes, as it was a repreſentation of that Covenant, ſo that by the 
deeds thereof he cannot be juſtified : and for as much as it pleaſed 
God therefore to vouchſafe us a new law,the law of faith, or grace, 
or the new Covenant having lower terms, that in the performance 
hereof; or in a conformity only hereunto, the man who is a finner 
in reſpeQ of the law, may be righteous, and ſo God juſt in juſtifying 
him, this grace and condeſcention of God being meerly from his 
own good will, is called thus the righreowſneſs which 57 of him, in op- 
poſition to the other which of »arare - and ſo were ours, or mans 
righeeaſneſs properly, if be could attain unto the ſame, But when' 
he carſtot attain unto that which is ſo by narwe, whatſoever he at- 
rains, if it be leſs, muſt be a righteouſneſs only through grace,” 
which notwithſtanding oor ſhortneſs, God mercitully condeſcends 
to accept, ihſtead of thar which is perfect; throogh the merits of 
our Saviout, and in regard of that acceptation ( VV. B.) vr this 
good will, it is called bs, or the righteaaſneſs which 5s of him (of 
his own free contriving, appointing, tender and allowance), when 
in regard of performance it is ours, thongh we do it by his help. 
Lo here the true key that opens the mind of rhe Apoſtle, and conſe- 
quently the door to that treafare which depends upon it. , 

Thar which is ſaid 't know by ſome Proteſtants molt ro the quick 
is this,” that pardon indeed is anaCt of meer grace, but jaftification is 
an a of jaſtice according to law, and therefore maſt Chriſts righ- 
teouſneſs which alone does anſwer the law be brought in to juſtifie 
the believer. But this is a miſtake; for wg j fication lyes in 43 
pardon or no,according to that of the Apoſtte, | Even as David dee" 
ſcriberh the bleſſcqneſs of rhe nian unto whom God impartth riches 
revaſneſs withows works, ſaying, bleſſed are they whyſe iniquities ave for, 


iven ]. it is expreſly declared by tht Apt to be by prace, Bei 

fat oy Br in F749. The A ka of igbrroufneſe 

even'a Judicial or foreyfical at; that is 3ccording to law, bur what 

law? not the law of Works,. but according,to the Jaw of Fqurh.” It 

is an at I ay of that righze ze/s of God, and no other which the. 

Apoltle ſets fotrtt itioþpoficion'ro the _ and works, atd tr4kes all 
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one with his grace. To reckon it then an a& of-juſtice according, 
to the Law intending thereby the law of works, is to corre the 
Apoitle, and to tell him we know. better how we are juſtified by 
Chriſt than he. lt is the underſtanding of this righteouſneſs where- 
of we are now ſpeaking will ſet us all right. Ir is Chriſts obedience 
and ſufferiags alone no doubt which could make any compenſation 
to God for our ſins, that he might without diminution to his ho- 
nour as Law-giver, or Governour, recede from his firſt law, but 
when Chriſt hath by his ſatisfaftion procured this, that God ſhogld 
now deal with us by a new law, the remedying.law, or upon other 
terms, the thing is. manifelt in it ſelf, that the righteouſneſs then 
which is pleaded and accepted for this ſatisfation ſake of Chriſt, 
muſt be this righteouſneſs of the new law, or the righteouſneſs of 
faith and.not of works; which both denominates the performer righ: 
teous, and God juſt in juſtifying him according toit, For Chriſt is 
the end of the Jaw for righteouſneſs to every one that believerh. That 
is, as I conſtrue it, Chriſt by his ſatisfaCtion hath procured that 
we ſhould not be judged by the law of works,and conſequently that 
righteouſneſs, or juſtification, be attained if we do but perform 
the terms of the Goſpel. - To declare I ſay at this time bis righteouſ- 
neſs that be might be juſt and a juſtifier of hin that believes mn Jeſus. 
Who is made unto ts of God, (that is a phraſe I take it ſignifying no 
more than through whom (one way or other ſenſ« cauſal; or ejus me. 
rito) God would have us obtain all ſpiritual bleſſings ) w/dom, 
righreanſmeſ, ſanttification and redemption, 

After this there are no texts I count ( ſuch as the laſt purpoſely 
mentioned ) which are preſſed by our Divines far their ſervice be- 
fore, that are able to carry ſuch a burthen. He hath male him ſn 
For us (ſin a\ the expiatory ſacrifice under the law is called ſin ) who 
knew no ſin, that we might be made the righteouſneſs of God in him. 
That is,he who was the immaculate Lamb was niade a ſacrifice for 
our ſins, that we-may become riftiteous with the righteouſneſs of 
God, which he accepts through him.Chriſt as a Sacrifice redeems us 
from the law of ſin, and purchaſes for us a law of grace: accor- 
ding to that law we baye a righteouſneſs which is accepted unto 
life through Chriſt. I pray note it. therefore}, it is: not ſaid that 
his righteouſneſs might_be niade ours, nor that we might be 
made his righteouſneſs: but that we might be made the righte- 
owſneſs of God, And what is the righteouſneſs. of God I haye 
fhewn you juſt now, and what 5» him likewiſe is declared here 

i , . to- 
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thit- V+ ſ Nani pſec. *Hareft 
gether with its _ Us fimic puſtitia' Des ir ipſo. © Hee eft ills fufti- 
ny Des, non. qua ipſe juſtus eſt, ſed qua not ab eo fatti, Th we 
ſhould become the righteouſneſs of God im bim, This 18 that righteouſ- 
neſsof God, not whereby he 15 righteous, but whereby we aye made ſo of 
him, _ Auguſtine again, -in the laſt cited ' place. It 'is true 
that then there is a rightequſnEſs'of faith, and" righteouſneſs of: 
God (of faith as the root of the whole condition) which are one, 
and by which in oppoſition to the righteouſneſs of works we. are 
juſtified ; but that this righteouſneſs of God and of Faith, ig only 
the obedience of Chriſts»life and death which he performed for 
us, is aſſumed as much without reaſon, as any cofiſent af that Fa- 
ther. To this purpoſe, I take it, is God ſtyled in the Old Teſta- 
ment, The Lord our righteouſneſs, that is, in his condeſcention to 
accept us for Chriſts ſake as righteous by a law of grace, when 
in ſtri&t juſtice he might -condemn us for ſinners. - It is not ap- 
propriated to the ſecond Perſon, but- to be' underſtood: of that 
Golpel goodneſs of God whereby he imputeth righteouſneſs to us, 
when we have none according to the law of our creation, that is 
imputing the righteouſneſs of faith to us witchout the works of that. 
Covenant- our. merits O. Lord (ſays the Father) are thy mercy. 
This is the true and excellent, import of that expreſſion, ſignify- 
ing' moreover that God-hath found ont the means to demonſtrate 
his juſtice no leſs fully (and his goodneſs more fully) to the World 
in ſaving us by this new law, through his Sons mediation, than if . 
we bad kept our firſt innocency , or underwent his eternal judg- 
ment for our tranſgreſſions. ' - = : «2 
Another text which is a fellow with this, I take it in ſenſe and 
words, is that to the Romans. As by one mans diſobedience many 
were made ſinners : ſo by the obedience of one ſhall many be made righte« 
os : For the interpretation of this Text, there are two! things on- 
ly I can ſay firmly. - One is that the opinion that God does look: 
on 2 believer, or that a believer may look on himſelf, to have 
fully obeyed the Law in Chriſts obedience, ſo as it is by -impu« 
tation his in its ſelf, is ſo groſs an apprehenſion, that it is 
yond my belief. This is the perfe&t Anrtinomian faith, which ex- 
cludes repentance quite out of his life. The other is, that in what 
ſenſe ſoever he is r5ghreons through Chriſts obedzence it can be no 0- 
therwiſe, than that as he is 4 ſ-rer through dans ſin,and that ſin, 
the eating the forbidden fruit, cannot be his in itſelf, but in its 


Fruit, or cliets onely. 1-comment therefore theſe words _ 
| $ 
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As throngh Adm ſin we came igto the ſtate of the fall, and {o do 
all-ſin-' or are fingers againſt the law, which none: fulfil: & by 
Chriſts obedience to his Father whereby he procured the grave of 
a new law for us we are brought to ſuch a ſtate, as that many 
become righteous, and are juſtihed by the performance. That all 
man kind is involved in ; firſt fin, our Divines are agreed a- 
gainſt Pelagius. The moſt underſtand this to come through the 
Covenant or Will of God : there are ſome apt to conceive only that 
Adam being the natural root of mankind, human nature it ſelf 
ſinned in him, and ſo when we come to exiſt, his guilc is derived. 
upon or perſons as verinally and ſemmally in him, no otherwiſe, 
then £: vs 1s ſaid to have paid tythes to Ae/chiſedech in the loyns of 
Abrabam, | ſhould incline to this explanation, but that [ ſee not 
then why all the ſins of Adam beſides, and of all our Progenitors, 
ſhould not be ors alſo upon the ſame account, as much as that fir# 
tranſgreſſion, Diltinguiſh we therefore between. the pretepr, thou 
ſhalt not eat of the Tree, under this Covenant : and the threarnng 
upon breach of it. The Precept plainly belong'd to our firſt Pa- 
rents only, and as none of us broke that precept which we had nor, 
ſo can we not be reputed to have that ſin (in it ſelf) which we never 
committed : nevertheleſs the penalty being by the Will or Cove+ 
nant of God to extend to therr progeny (which falls out ordinari- 
ly in mans laws alſo), that fin of Adams which #5» ir ſelf could. be 
b4s only, in the :Ffcits threatned ypon the commiſſion does become 
ors alfa. . God does fo impure that aft to us, that we are all; as 
well as he, deprived of original righteouſneſs,  corrapted -in our 
yature, and ſure'to dye 2'1n like manner Cl take+t) ace we to:con- 
ceive of the imputation both of our ſins to Chriſt, and of his righ- 
teouſneſs co us. Our'ſins are not laid upon bim to make inner ; 
bat to be a propitiation for our ſins- He was not made. ſin or ac» 
counted a linners! qnoad reatur rulpe, as if te' were guilty of our 
facts, ut he was dealt with as a finer, quoud 10atum pane, inre+ 
gard to the obligation unto ſatisfaftion, which as a Spon/or he was 
to make inour behalf. Tippightevatach of Chriſt likewiſe which 
he performed as Sponſor or Mediator, "cannot' be ours either really 
or repreſtnatively i» jc ſelf becauſe this riphteanſnes'as Mediator 
is proper to his Perſon, and is-notthe-very ſame required of aby, 
or bit of us 1n the law ic ſelf? bat his righteouMmeſs as Mediator, e- 
vet his whole ſubmiſſion to the law of his Mediatorſhip in life and 
death, .is ours reſpeitively as tg-what iCprocuredy or to what _ 
teade 
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tended it ſhould procare, in as much as weare partakers of the be- 
nefits that pyorml hays Our ſin: were Criſs in the cauſation of 
his ſofferings : Chriſts righreowſneſs is ours in the effes of pardon 
and life eternal. i eG RPE 3, 2: 
A third text, and which carryes our Divines I think nmore.than 
anyis that to the Philipsans. I count. aff things bus loſs that 1 "May win 
Chrift, and be found in him not having mine own righteouſneſs which 
is of the law, but that which ss through the faith of Chrift, the righte- 
ouſneſs which-1s of God by faith. In theſe words, our Proceſſnts 
obſerve that the righteonfneſs of God, and of faith, is 6ppoſed to 
that righteouſneſs which is our own, and therefore it muſt be a 
righteouſneſs withour Vs, received by faith. But they are miſta- 
ken; for, beſides that the righteouſneſs of fa#h.and of God, is not 
the ſame with the righteoufneſs of Chrif,as hath been before abſer- 
ved;they are to know that this righteouſneſs which Pax! calls his own 
in this Text,is the righnontinſh of the Jew ; that is,the Jews own,or 
his own as a Few & a Phariſee; not ow. own,or his own as a Chriſtian. 
This appears from the Verſes before. If any thinkgrh that be bath 
whereof he may truſt in the fleſh, I more, circumciſed the eighth day, an 
Hebrew of the Hebrews as tomching the Law of Fhariſees, as touching 
rigbteonſmeſi which is of rhe law blameleſs. This appears farther from 
another rexr,which together with this alone is all that hath any Tuch 
Antithefis in the Terms r& iles4ixaiovirns, from whence they fetch 
this conjefture. / bear them recard that they bave a Zeal for God, but 
mor according to retctg, For they being ignorant of Gods righteouſ= 
neſs, ard gorng about to tft abliſh ehery own rightonſneſs, bave not ſubs 
mired themſelves to the righteouſneſs of God. It is certain now from 
theſe places both, that there is a righteouſneſs which was Pars 
own and the Jews own whichhe exclodes from juſtification, and op- 
poſes to the righteouſneſs of fairb and of God ? but this] ſay is 
not the Chrift+ar righteouſneſs, The Chriſtians faith & new obedi- 
ence are his own acts out of doubt by Gods belp, & bir righteauſneſs 
ac to the Goſpel : & you ſhall neyer read St Paul ſaying, 1 
deſire to be found in Chriſt not having my own repentance,my own faith, 
love, and new obedi which are conditions of heing found in 
him that we may be juſtified. Pas; own righteo "4 as a Jew, 
or as a Pharifee I ſay is one thing, and Pauls faith and. obedience 
which is his righteouſneſs as a Chrifan is another, And this dj- 
ſtintion our Saviour himſelf hath firſt offered: Except your righte. 
awſmeſs, excred the righteouſneſs of rhe Seribes and Phariſees,---The 
righte- 


eouſveſs of marks #2) be righteonſneſs of 
righteouſneſs of. warks is tw .- Fhe,right $ of Aﬀav> 
| br according to.the FREE. of Ft : ahd [the righteoal. 
'heſs of the Jews, while they reckoned to be juſtified by the exter- 
"mat obſervation only of the rites of doſes. The one of theſe ex- 
ceed; the righteouſneſs of faith, and we are not juſtified by it,- be- 
cauſe no'mah'can attain to it : the ather falls ſhort of the righte- 
ouſneſs of faith, or of a true Chriſtian, according to theſe words 
"of our Lord, and for that reaſon, as for ſeveral others, the eſta- 
'bliſkment of it was dangerous to their Salyation. 

E..: laſt text they les, - the law could 1g - das Fog it Was weak. 
through the fleſh, God ſending bis own Son in the libene(s of fonful f 
and for fin Send ſin noche fleſh : that the-r: fed of HP 
might be fulfilled in us, who walk not after che eb but after the Spi- 
rit, . It is urged here by a PerfeRiſt , that if, the Proteſtant d5- 
Erine were true, it ſhould be ſaid that the righteouſneſs of the law 
ſhould be fulfilled in.Chriſt,and not in us. But theſe words 1 appre- 
hend may be a phraſe of the Apoſtles, as the words attaining wy 
righteouſneſs otherwhere z and ſo it will be all one as if be had faid; 
that we might be juſtified, who walk, not after the fleſh, but after the 
Spirit, Nevertheleſs, there is this here muſt be known and no- 
ted, that when a Chriſtian obeys God according to the Goſpel, 
'» that obedience of his proceeding from -faith, though . imperteCt, 
is accepted of God inſtead of the laws perfect righteouſneſs, or 
ſtands him in the ſtead for Chriſts ſake as. if the whole law were 
fulfilled, which is the ground of ſuch expreſſions, .From whence 
in the way we may have light for. the prdertaning the: Apoſtle, 
when he tells us the Lawis eſtabliſhed by faith, or uſes the like words, 
The law is eſtabliſhed only by the fulfilling of. it 3 and faith as it 
works by love fulfils the law. - But how ? why in the fenſe (V, B,) 
as is now told you. Faith produces obedience which, is imperfect, 
yet anſwering the terms of the Goſpel, it is, through that grace 
and condeſcention from God, which Chriſt hath porchaſed or us 
in the work of our redemption, imputed to us for righteouſneſs, 
that is, accepted and rewarded ſo, as it is made to ſtand us in the 
ſame ſtead as the full performance of, the law would have done, 
which is to Juſtifie ys,; and bring vs life eternal. . | 
- When God niade 9g he gave. bim alaw fuitable to his Creati- 


un. | ThatTaw being founded in the image of God, wherein: be 


was created, is moſt holy, equal, and unchangeable.. God as Re- 
for muſt deal with the World according to this law, fo that man 
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tranſpreſſing, he is engaged to proceed againſt him by it, unleſs 
there be ſomemeans found out that he may be no loſer in his juſtice 
if he donot- There is nothing can be offered toGod but his. ju- 
ſtice and holineſs mult be loſers, if it be of conſideration leſs valu- 
able than that which the law itfelf required, which is the obedience 
of all mankind, or their everlaſting ſuffering for its tranſpreſſion, 
No Man or Creature but Chriſt alone covld offer any ſuch ſatiCſ- 
faſtion as this for us. And this he. effered in the obedience or 
righteouſneſs of his whole life and death, as the price, ſacrifice, 
ranſome, propitiation for our ſins: which through thedignity of 
the Perſon that offered it, being the Son of God as as well as man, 
was of value which is infinite. - . That which exceeds a thing or is 
more in value than it,cannot be the very thing it ſelf which in value 
it exceeds. The righteouſneſs then of Chriſt is really imputed to 
man, tendred in his behalf ; and made ours in regard of thiseffect 
(or in the end to which it was intended E-will ſay, when it cannot 
be ours i» 5t ſelf), to wit, that God being ſatisfied or made no 1o- 
ſer in his juſtice hereby does deal with us otherwiſe than by that 
law unto which at firſt we were created: If he deals not with us 
then according to that, it muſt be by: ſome other, which hereby 
alſo is purchaſed ; and that is according to his grace or righteous 
neſs revealed in the Goſpel, This grace oF righteouſneſs lyes in 
his acceptance of faith and repentance inſfead of perfett obedience 
for this righteouſneſs ſake of Chriſt thus imputed, and noother- 
wiſe than thus. When our Divines now ſay that there axe no 
works of ours can ſtand before God ig his diſtrit jadgment-that 
they ſhould be cauſa proprter quam, - the cauſe for which, (that. is for 
the merit ſake, or worthineſs whereof) he ſhould juſtifie any per- 
ſon, they ſay well; and their meaning is, that our works coming 
Rot up to the original lap, God cannot for the performance of 
them, abſolve us as no ſinners ? bur yet ſeeing they are ſuch'as an= 
ſwer the terms of the Goſpel, he does for Chriſt's ſake, or his me- 
rits ſake, both pardon their imperfetion, and impute them to us 
for righteouſneſs, in the accepting them to life, or rewanding 
them with everlaſting Salvation, In ſhort, Chriſts righteouſneſs 
is imputed to us, but not for righteouſneſs. Itis:for the rigbteouſ- 
neſs ſake, but not formally though efficiently by the righteouſneſs 
of another we are juſtified, It is not Chriſt, but our ſelves, that 
perform the new Covenant, and by the new Covenant is it, or by 
grace, that we arerighteous in Gods ſight. It is not —_— 
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Chrifts ſufferings or obedience, only, buf our Faith, Obedience, 
fincerity alſo, that is rewarded with Salvation : yet-is it not for 
the merit of this obedience of ours, but for his merits, or the me- 
rits of his righteouſneſs. Behold ! this is the critical hindge vpon 
which the whole controverſie doesturn- We will ſtand for the im- 
putation of Chriſts righteoaſneſs (N. B.) ſo far as ever we can - 
with holding juſtification: by the Covenant of grace ; but when 
ſome Proteſtants have ſtood for it ſo, as renders our juſtification 
to be by the Law, or the Covenant of works, and not by grace, they 
have departed from the Apoſtle. And thus the difpnte in the up- 
ſhot will I think end in this, that Chriſts righteouſneſs is the mer:i- 
gorioss, indeed the only meritorious, or meritoriouſly procuring effici- 
ext, but muſt not be made the forma! canſe of mans juſtification. 

And yet do I ſee there is need ſtill of fome more words, ſeeing 
here the heart of all lyes. A righteouſneſs we muſt have if we be 
juſtified, and what is that righteouſneſs ? -There is a Legal righte- 
ouſneſs: and Evangelical, Chriſts righteouſneſs our Divines ac- 
count our Legal righteouſneſs which muſt anſwer the law for ns: & 
our faith and repentance muſt be produced to anſwer the Goſpel. 


The latter of theſe | take to be plain z the former muſt be warily 
underſtood. There is the Precept, and the Retribution of the law. 
We muſt take heed that we conceive not Chriſt to be our legal righ: 
tcouſnefs in regard to the Preceptive part of the law (in the more 
frequent ſenſe), as if we were reputed by God to have fulfilled the 
fame, or ſatisfied it in him as eng our Perſons, which is 


the errovr befare confated, and eſpecially by the reaſon laſt men- 
tioned, becauſe this makes our juſtification. to be by the law of 
works, (and not. of grace) which ſubrerts the Goſpel ; but there is 
a righteouſneſs in regard to the Rerributive part of the law of 
works, conſiſting in our diſcharge from its curſe and penalty, 
which is a T5ghteon/neſs of pardon, and if any will call thisour Legal 
righteouſneſs (which is yet conferred by the Goſpel,) and account 
we have it in Chriſt, underſtanding nothing elſe by it, but that his 
righteouſneſs is the meritorious 'canſe of it, I know not any will 
oppoſe him, for this is that wherein we all center. It is troe, that 
pardon and righteouſneſs without explication is a contradiltion, and 
therefore when we allow of a r:ghreouſneſs of pardon, there is a ſtrift 
and a large ſenſe to be acknowledged of terms uſed im Scripture. 
Bleſſed is the man unto whomGod imputeth righteouſneſs without works. 
The imputation of righteouſneſs to a perſon is to account him 

' righteous, 
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righteous, and for a matt to be accomted righteons without wor ke, 
that is withont righteouſneſs, 'is (or 'may be ſyppoſed to be) ex- 
plained in the next. verſe, viz to be parubned, ' By works, he'un« 
derſtands works of the Law out of donbt, for without faith and re- 
pentance (or Goſpel works) God impures righteouſneſs to none. 
Now how a man may be righteous according ro the law of grace, 
' and yet need pardon in nce to the law of - works,” the matter 
is plain ; but to make a man righteos (throngh this pardon) in re- 
ard to the KRetribntion, and guilty in regard to the Precepe of the 
ame law, isa more perplext conception. To be acquitted front 
the condemnation of a law « On. pronounced innocent, or to 
be adjudged to the reward by being declared to have fulfilled it, is 
in the ſtri ſenſe tobe juſtifiedz To be acquitted from the condem- 
nation and be pronounced guilty, is to be delzvered from the law, 
and not to be juſtified, but in a large ſence of juſtification.  Juſti- 
fication from a law, and not by it, is a Catechreſtical ſpeech, and 
I do queſtion whether we ſhould not (uſing a ſtrict ſpeaking) place 
the diſcharge of the ſinner from condemnation, upon the ſcore. of 
Chriſts redemption, rather than on the work of our juſtification. 
That God was in Chriſt reconciling the World to himſelf not impu- 
ting their treſpaſſes, does import an univerſal conditional remiſhon 
beſtowed npon all, ſo far as a delivery of the whole World oyer 
from the /aw of works to be judged by the law of grace; and whert 
we are at that bar, there is no inqueſt like tobe made about Chriſts 
work, whether he hath done his part, but whether we have done 
ours, that is performed our condition z and if we be found to have 
been upright to God in the main bent of our hearts and lives, not- 
withitanding our manifold failings, he accepts of us for Chriſts 
ſake, and declares us righteous according to this law ;. and 
ſo adjudgesus to the reward or promiſe which. is to have 
Chriſt and his benefits, whereof one 1s the application of his re» 
demption, and therein our diſcharge from the Laws condemnation. 
And thus methinks the Apoſtle ſpeaks with more accurateneſs, 
where juſtification and redemption are de ind»ſtria diſtinguiſhed, 
and the one made 'the means or foundation to the other.. Fen 
tified freely by his grace through the redemption which is in C brit 
Jeſus. Redemption is the delivery of the World in general from 
the law, and ſo from its penalty on terms appointed by the Re- 
deemer ; Juſtification is the pronouncing of particular perſons ac« 
cepted upon thoſe terms, afid ſo to have a right to the purchaſed 
polleſſion, In fine, there is but our on ER and a right 
2 0 
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to: impunity. and. life,” is'all the righteouſneſs (if a right be righs 
210k 4 750 « b, oes.2S Ours .in tf (and Chriſts only % a 
gard to that effet) to a mans juſtification. 

The import of all is, we are not to conceive a ſinner to be 
brought before two bars that he ſhould have need of a righte- 
ouſneſs of perfeft obedience in Chriſt to plead againft the law, 
for Chriſt hath redeemed us from coming before this bar , - by 
the ranſome of his blood paid for all the World: but being 
to ſtand only at oze bar, it is but one righteouſneſs is ſought 
as the condition upon which the ſentence mult paſs, and as for 
that Rightcouſneſs we have through Chriſt beſides, which is in 
regard only to. the retrzbutio, not the;work of the law (if Par= 
don (1 ſay ) may beſo called) it comes to us by way of ſentence, 
or 3s a patt of the reward given upon the condition performed. 
Only the redemption of Chriſt, I count is to be firſt ſuppoſed, 
with the whole righteouſneſs 'of his Mediatorſhip, as the foun- 
dation, through the merits whereof, this new covenant is pur- 
chaſed, and ſo the reward given, for his ſake, upon that con+ 
dition. And if it be for Chriſts ſake, for his merits, righte- 
ouſneſs, mediation, redemption ſake, we ſee alſo how this righ- 
teouſneſs of his, even his Mediatory righteouſneſs which can- 
not be ours poſlibly iz it ſelf, is yet imputed to. us and made 
ours in the efe#s, or in the end to which it was performed, 
for ſalvation to Believers. 

I will. conclude all with the agreement of the two Apoſtles, which 
bath been already, but lightly, before touched. 

When Paul then contends, that a man is not juſtified by the 
works of the law. By the works of the law, he means works as 
would juſtify him according to law if he had them, ard ſays no 
man is juſtified hereby, becauſe no man hath them, as he proves at 
large in the firſt and ſecond Chapters to the Romans, as the yery bu- 
ſineſs and ſcope of both, to any that will conſider of the matter, 
and ſo pleads a neceſlity of their betieving that they may be juſtifi- 
ed. But when St Fames ſays a man is juſtited by works, he means 
not works that anſwer the law, or ſuch as of themſelves would 
juſtifie the doer, which no man. hath, neither Abrahanm himſelf, 
much leſs Rahab whom he alſo mentions, but ſuch works as ſuppoſe 
grace to their acceptance through faith in the Redeemer, for the 
_ reconciling the Perſon, and covering his imperfeftions. And thus 
the two holy Penmen diſagree not : bug. while the one ſaith, 7 con- 
Clude a man 1s juſtified by faith without the works of the law, and the 
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other... You ſee then hom that by works @ man 1: juſtified, and not by faith 
anly, the ſenſe of both is, that a man hath not the works of 
the law ( the works the law q#« fedus requires of him ) which 
would juſtifie the doer if he did them ( as for certain he does not, 
it being impoſlible for any to have theſe, ſo that if he be juſtified at 
all, he mult be juſtifiedwichoue them ): yet is hejuſtified by faith, 
provided that faith be Knee gue with (or is the :nitinm and fun: 
damentum of ) good works of another ſize; to wit, that will not 
make the reward to be of debr, but of grace, or that are unperfect 
and not able to juſtifie him by law, yet are required in ſincerity of 
life, together with his faith in the Redeemer «ſuppoſing him re- 
vealed, orelſe in the mercifulneſs of Gods nature) unto final juſti- 
fication, and ſalvation. 

And now Reader, if thou art offended at this paper, I cannot 
help thy prejudice, but I deſirethee to hear reaſon. If thou art ſen- 
ſible of that deadly advantage which is given to the Papiſts, by our 
ill treating this point, by the do@rine'l mean more: particularly, 
of Chriſts righteouſneſs imputed in the unſound ſenſe, eſpecially 
when thoſe that expound it worſe, do ordinary lay moſt ſtreſs up- 
on it : If thou art ſenſible yet nearer home, what a ſtumbling block 
hereby hath been laid in the way of a late numerous Sect among us 
( whom to name, methinks is ſome rudeneſs to them) , that real- 
ly having our Miniſters here by the lock ( that is the place where 
their only ſtrength they have againſt us does lye), do rejett the 
whole Tribe, as Falſe Teachers that harbour men in their ſins, and 
make Chriſt ſerve only to be a cover for them, as they bitterly 
traduce us, with great indignation, and in very earneſt on this 
account ( which I muſt confeſs hath affeted me ſo muchin rea- 
ding their books, as to ſet me to write, and gives me yet a good 
conſcience in what I do, though thou perhaps art angry with me 
for it )'if laſtly thou art ſenſible ofthe evil and danger of L:- 
bertiniſm or Antinomianiſm, which hath been lately ſo rite, though 
now allayed in this Land, what roots yet it hath alive in this no- 
tion miſunderſtood, thou wilt be adviſed with me, and others 
perhaps that ſee more than I; that ir is time, that ir is fit, this 
$luce be ſtopt. The Prezbyterians are my Friends, and the /ndepen- 
dants my Friends, and Others my Friends, but Truth is greateſt, 
and mult oyercome, 


Des Gloria mibi copdonatio. 
LH. 


(38) 


et. 
— — LR — 


h — 


P PR—_ ttt. Saad rant 


p wY 


Reader ! 
The Paper Printed next this of Juſtification was The mid- 
dle way of EleRion and Redemption, where there #5 
nothing ſaid of this Point ; but in the next Papers of 
the Covenant, Law, and Goſpel,and of Perfeion, there 
being more offered about the ſame, it is neceſſary ( that 
you may have the Authors full thoughts) to be ſuppli- 
ed, 


—— 


Out of the Paper of the Covenants. 


T is one reaſon of my ſending out theſe ſheets thus in fin- 
gle Papers, that I may have the opportunity my ſelf of Re= 
flexion. If any thing be wanting | may ſupply it ; where L - 
am in the dark I may explain it, or call for Light; If I 
erre, I may correct it, and put my ſelf at eaſe ſtill when 

I need, as to the whole. It is verily a fooliſh thing I count for 
any man to think that he can ſpeak or write ſo, as what he hath 
once ſpoken or written cannot be mended. When we change 
our thoughts every day and week in our private Studies, what a 
vain reſolution is it, that becauſe we have Preached or Printed thus, 
the ſhutters muſt be drawn up preſently, and no more Light be let 
tocome in upon us. For my part I declare, I will never Preach or 
Print vpon ſach terms, but upon theſe : That I may be miſtaken ; 
That I may acknowledg it, if I be convinced, That I may there- 
fore be controuled, and have leave to be indifferent to my own 
opinion, as to anothers- | 

In my Paper of Juſtification, I count there are two parts. The 
one is, a Reconciliation of Fames and Paul, and fo of faith and 
works in that point; wherein I muſt confeſs I am the more con- 
firmed, by ſeeing the ſame Notions as I haye had many Years 
in my mind growing up ſince 1 wrote in the Books of ſuch Au- 
thors, as the Theſes of Le Blanc, Mr. Truman, Sir Charles Wole« 
ſly, to name no more. _The other is concerning the impat ation 
of Chriſts rightconſmeſs, which does require more words from ne 
To ore 
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before I come: to another Subjedt, for my own ſatisfattion *- 
That Chriſts righteouſneſs. does juſtifie us from the Law, and fo » 
from Sin, and from Condemnation, I do hold no lefs than others: 
but that Chriſts righteouſneſs does juſtifie ns by the Law, is 1 take 
it an over-grown conception. It is certain, that-no works of man 
be we never ſo holy, 'are able to ſtand before God in his diſtrict 
judgment 3 that is, if he ſhould deal wirh us according to the ex- 
a@ juſtice of the Law without ſhewing us any mercy, which will 
be acknowledged by Proteffants and Paprſts, who are ready ta pray 
both with David, Enter not «mo judg ment with thy ſervants O Lord, 
for in thy fight ſhall no fleſh living be juſtified, If any Papiſt then 
ſhall think that mans righteouſneſs is made ſo perfett by Chriſts 
merits: or, any Proteſtant, that Chriſts righteouſneſs it ſelf is ſo 
made ours, as that we are juſtifed by the Law, upon that ac- 
count, they are both miſtaken. This is the only true extreami- 
ty on both ſides: for it, is not by the Law, but by Faih; by 
the Evangelical covenant, or by Grace that we are juſtified, We are 
not under the Law, ſays the Apoſtle, but under Grace, It is e- 
nough for a poor ſinner to have a righteouſneſs imputed to him 
without works, and that he is pardoned; but to have a righte- 
ouſneſs imputed to him with works, is more than we can find to 
be allowed him. Chriſts righteouſneſs is ſach, and to have that 
made ours i” its ſelf, or ſo, as that in Gods reckoning we muſt be 
as righteous as he, I mult needs ſay, it is not harder psto 
believe that the bread is turned into Chriſts Body ( where we 
bave a text for it) in the Sacrament : than to believe ſuch a 
conceit (for which we have no Scripture at all ) in the matter of 
Juſtification. What then? Do 1 deny imputation? No, but I 
explain it. It is by the righteouſneſs of Chriſt, not inberent i# 
s, our Divines will ſay Ordinarily, but «mpmted to #s, that we 
are juſtifed. And what if I thus interpret this for them ; that is, 
not 45 if we had done in his Perfon what Chrift did, but is righ- 
reouſneſs made owrs in the efets only ? So the Maſterfully Lear» 
ved Biſhop Forbs expreſly, Hoe eff, Quoad effetum & fruttum 
( See Conſrderationes modefte, De juſtificatione, 1. 2. c, 2.) This 
is the Mediocrian Determination, and not out of Mr Baxter. 
Indeed-a man can hardly conſider the DoCttria of St Fames 
never ſo little with that of Paw! which is one part of my Paper, 
but it will lead him to the other, which is to ſee that what our 
Proteſtants ſay ordinarily on this matter, does need a _ 
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able expdſition. It is a jejune thing, I count, to briog the great 
diſpute that Pal hath with the Jews about juſtification to this re- 
ſult only, whether we are juſtified by Faith, or the proper Work 
or Fruxs of it? It is but alittle more ſatisfactory to bring, it;only 
to this, whether it be by the obſervation of doſes. Law:? | For 
though this was the occaſion of the diſpute, and the Apoſtle there+ 
fore does ſhew them how it was by the Promiſe, and fo by Faith 
that Abraham and the Fews themſelves had life, and. not by the 
Law, which was but a Schoolmaſter to lead them thereunto, or «1 
zo Chriſt : yet it is manifeſt, that he advances the point. bigher, 
while he tells them that by Works neither Few nor Gentile could be 
juſtified, ſo that by works he mult mean the obſervation of that Law 
of works which was common to both, and not Moſes Law only : 
and the reſolution of the diſpute in both Apoſtles comes to this ( as 
I have ſaid) that it is by the performance'of the Covenant of Grace, 
and not of the covenant of works, or Law of foſes, that a man is 
to look for life everlaſting- I muſt add, Nor are they to be 
heard in a third place, who ſay, that the diſpute between Paul 
and the fews is neither of theſe, but whether we are juſtified by 
our Owr righteouſneſs, or by the Righteouſneſs of Chrif, and 
ſo reſolve that it is not by any works, which we do, even faith it 
ſelf as a work, but by the works Chriſt hath done for us, that is, by 
the obedience of his life and death only. For though this be taughe 
ordinarily by our Proteſtants, and is co-incident with the firſt re- 
ſult, there isone thing I muſt ſay theſe D:vies have not conſidered 
which I have offered them in my Paper, that muſt bring them to 
another underſtanding. It is this, that the Apoſtle does indeed 
ſtand much upon the Righteouſneſs of God in open to works, in 
the buſineſs of juſtification, but never oppoſes our works to the 
Keg hreouſneſs of Chriſt: the Righteouſneſs of Chriſt in their ſenſe 
being trulya very contrary thing to the Righteouſneſs of God in the 
ſenſe of the Apeſtie, The righteouſneſs of God according to the 
Axjoſtle, if | may then deſcribe it but as well as I can, and as the 
thing is, and a little more fully than I have in my former paper, is, 
on Goas part, his taking our human frailty or faln nature into that 
meet conſideration, as not-to deal with us in bis 4ifrit# judgmens 
which we cannot, bear, but-according to his Covenant of Mercy : 
the- righteouſneſs, ſacrifice, attonement or ſatisfaCtion of Chriſt 
being ſuppoſed as the foundation upon which his Juſtice does ſtand 
good, notwithſtanding this condeſcention ; And conſequently;-an 
£6 Mans 
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Mans pert, this righteouſneſs ORE duty performed in 
ſincerity according'to this new'Law, andſafor Chrilts ſake 4ccep» 
ted to Salvation. In this ſenſe am | apt td udderſtand that everiaft- 
ing Righteouſneſs which is brought i, by: the-Meſſiah; or-by his-co- 
yenant, in Darrel: and in this ſenſe do: conſtrue that Titles. Je 
Lordour” Righteouſneſs, | it] ci bs! 

There is the «ncreated, abſolute righteouſneſs 'of God; which is 
the Divine eſſence it ſelf, for as God is Truth inthe abſtraty ſois 
he Righteouſneſs : or the created, relative righteouſtieſs of God, that 
is his righteouſneſs ſet forth jn relation to us, which confiſts in bis 
dealing with us as his Creatures according, to ouriconditions. This 
relative righteouſpeſs then is double. The Kighteanſneſs or Fuſtice 
of God according to the Covenant of works : and the righteouſneſs 
or equity of God according to the Covenant of grace. The one 
I count to be that our Divines call his Srr:## : the other his Parer+ 
nal Juſtice.” When God made man at firſt and gave him'the Law 
of his Creation, he was todeal with him according to this perfe&t 
Law, and it was but equal according to his perfett ſtate, and this 
being the original righteouſneſs (as I may ſay) of God in relation 
to us, there are none of us but do find ſome fenſe of it in-our hearts, - 

that makes ys nat ſo much only to fear, as tobe #fraid of himan- 
der that apprehenſion. But thereis another r:g-teda/neſs than this, 
which was ever a foot in the world ſince the promiſe of 'the womans 
ſeed, or elſe 'there were no man could have binſaved, thongh/ir 
be ſaid to be now manifeſted (as brought in, in Denie's.phrafe) bes 
cauſe the reaſon upon which it is founded, that is mans reconcilis. 
tion to God by Chriſt, is revealed by the Goſpel, 'and this is the 
righteouſneſs of God oppoſed to works (or to his ſtridt Juſticewhich 
he was bound toexercife according to the Covenant of works ) that 
is ſo magnified-by the Apoſtle, And here now is adiſtinftion td 
be uſed which Ihave-intimated, and want Terms toexpreſs. For 
this righteouſneſs of God mult be conſidered with. regard ta himſelf 
(let me ſay Subjet:ve) which is his dealing with us according to the 
Covenant of Faith for Chriſts ſake, when he might deal with 
us according to the Covenant of Natgre if he would: and with re- 
gard to-us(let me ſay Terminative), or to the condition upoa:which 
he does ſo mercifully deal with us. As the Love of God 1s raken'in 
Scripture both for his Love towards us, and our Loveof bim 7 So fg + 
the Kighteouſneſs of God taken for both theſe, his dealing' with ws 
according to. this coyenant, and the condition on our part which 
| G he 
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be accepts.--; And hfnceis it, chat when it is called the Righteou 
weſs of God in one. place, it is called the Righteouſneſs of Faith in ano» 
ther ; and -in a third, the &ighteouſnefs which is of God by Faith, Now 
when it is our faith, our” repentance; our new obedience which is 
rhe Rigbttouſneſs of God it ſelf (taken 7erminative ) whereby we are 
juſtified in oppoſition to the wotks of the Law,* which no man” can 
perform to be joſtified by them, and our DiViaes by works, will 
underſtand all good works, even this faith it ſelf as a work (as was 
ſaid), and our-Evangelical obedience, inſomuch 'as when there-is 
no righteouſneſs but what is wihoxe us can be oppoſed to theſe, it 
wakes them'by the Kighteonſreſs of God to underſtand the Righte- 
ouſneſs of Chrift who is God, and by faith, the righteonſhef of 
Chriſt apprehended by Faith, which are in good earneſt conceptions 
ſo ſtrained :. it appears (if I may uſe thoſe words in humility) how 
being .ignarant of the Righteouſneſs of - Godin) the right notion, «1d go- 
ing about to eftabliſhin a contrary. vein to the Jews a righteouſneſs 
which is not their own but anothers, in'the ſtead of that which it 
"isnot, they have not/«bmitted tothe truth, in this Doftrin of Juſti- 
.. And herein now (farther) does appear the ground of reconciliz- 
tion between the-Papiſts/and us upon the point. For'when the one 
and theother (tet their Books be conſulted )- 40 go on the ſuppoſt: 
tion.that it.is by the Law (the Law of works ) chat we are juſtited; 
this Zypotbefis being removed, the oppoſition on both ſides falls to 
the ground... That no man can bring or plead any ſuch righteonſ- 
neſs of his own before God as anſwers the Law, the Proteſtant 
muſt needs be ig the right, and IE y if it were by the Law 
that we muſt ſtand or fal} at his Tribunal, there was a neceſſity 
for their bringingin the righteouſneſs of Chriſt made ors by faith 
(as they do) to juſtify os : but when indeed it is not fo, when it is 
Rot (41 fay) bythe Law, but by the Covenant of Ghate, or 'by the 
"Goſpel that we are to be judged, it is ſome wonder to mhe, this plain 
4tyth ſhould be no better underſtood. That Gods judging a man 
to-have performed the condition of the covenant, is the atcount- 
ing.ordeclaring him righteous ; and that Gods accounting a man 
righteous, ishis juſtification. -Let 10 man deceive you (fays'St' Fob!) 
be that doth righteouſneſs, 5s righteous. (That righteouſneſs which 
makes a -man righteous, and denominates him righteous, is that 
righteouſneſs which makes God account him righteous. But this 
45 the righteouſnefs which he does, Noteiit, for it is expreſs. And 
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what righteoufreſs'is that? Why, Not the tightcouſheſs of Wir 
Mich 69 when Hes - bt the righteouſneſs of the Goſpel; that is in 
the ſtiſe of the other ApolHe, a rightgoulnefs wrbour works (to wits 
without the works of the Law, or perfe@t works, in the ſenſe he fays 
aifo God joltifies the nngodly ) ſo that it is by Grace, while it is by 
this Right conſne(s (which does and muſtTean on the merits of Cliriſt 
no leſs than we ſay Faith it ſelf does) that 'we are juſtified and 
faved. -* git 
That the end of Chriſts coming into the world, of ovr Redemp- 
tion, and the Covenant of Grace, was that'we ſhould” be hbly-and 
righteousis ſaid ordinarily by Divines according to the Seriptyres, 
but the right and plain underſtanding or redfon-of whatthey ſay, 
is not ſaid. He hath choſen us in Chriſt that we ſhould be boly,' ' He 
hath redeemed us from iniquity that we ſhould be a peculiar People, We 
are his workmanſhip created unto good molt in (or through ) Chriſt 
Jeſus. Well ! when God made man at firſt-and gave him a Law, 
was it not that he ſhovld live Holy ? And when righteouſneſs then 
was the end of his Creation and the Law thereof, how is this ſaid 
to be the end of his Redemption ? [ anſwer therefore, Righteonſ2 
peſs (or Holineſs 2s they are one) we muſt know, does lye tit a 
Conformity to the Law which God gives-us. - There is/nothing 
elſe, and nothing leſs than this (the 'fulf performence-of a Law 
given p that. is Righteouſneſs. Upon this account; as ſoon as'man 
once fell and broke the Law of his Creation; it was irnpoflible: he 
ſhould be righteous any more, unkeſsthere were a new Law'brought 
in, in the performance whereof he might atrain to that again 
which he had loſt. Now to this end was 1t; thatChriſt eame&and, 
died, this was the very main buſtneſs (7 com of his Redemption,” 
even the procuring this new Law, or another Law with lower 
terms, which ſome men performing, they do thereby become righ- 
teous; and ſo have righteouſneſs, according'to'thar' Law, idpu- 
ted to them for remiſſion, and life Eternal. "'Herye you"ſee what 
that righteouſneſs indeed is, which Chriſt is ſaid to &1#&##, and in 
what ſenſe he hath'brought ir in, or how ſuch Texts'(as thoſe be— 
fore) do attribute our Holineſs to him. The obediencebf Chriſty 
life and death, we know, was fulfitled or ezrth,”and"of this be 
himſelf hath once ſaid, 1: is finiſhed -Byr the righteoufſheſ# he 18 
ſaid to bring 5n, is called an Everlaſting righteoſne/s. And what 
then can that be, tiut the righteouſne/s of rhe Goſpel, "which"wpon the 
ſame acconnt alſo is called the EN” ? may 
2 2 cauſe 


(44) 
cauſe it-is by thi righteonſne6 in oppoſition to that. of 'the Law 
( or the righteouſneſs of works ) that all men from the; beginging 
of the world to the end of it, (and fo is it to be accounted ever 
of force) do obtain everlaſting Salvation. 

I know the great difficulty of 'this DoCtrine will lye onthe point - 
of remiſſion. Our Divines do. generally place juſtification in the 
remiſſion of Sin; ſo do the Papsſts ( with ſomething elſe ), and 
io have 1 my ſelf after others. Nevertheleſs, as I remember 
St Anguſtine in one -place does find fault with this in Pelagins : 
ſo bath che pgerplexity of it of late lead me into the like thoughts, 
The Truth is; Pardon of Sin is a benefit unto which the juſtified 

rſon is adjudged, as eternal life is: but remiſſion of Sin muſt not 

made the formal reaſon of juſtification. Our Divines might de- 
fine juſtification to be an-a@t of Grace whereby God gives us E- 
ternal Life (or a right to it!) as well as, a a& of grace where- 
by be pardons our ſas. | That it, that very only aft wherein the 
form, of Juſtification does lyc, is Gods accounting or pronoun- 
cing a man righteous, and this is a forenſical aQt, according to Law, 
the Law; -or Covenant of grace; Which Covenant promiſing For. 
giveneſs and Life uponthe performance of its Conditions, when a 
man hath performed them; he bath a right to thoſe benefits, and 
whenGad.dges derlare or accovhit that a man hath performed them 
( which is all one as to. judge him righteous), theſe benefits flow 
to; him from that Judgment (or are conferr'd on him by that att ) 
as; Effe&s of that cauſe, and conſequently cannot be the very at ir 
{}fp,which is the cauſe of them. . 
; To forgive a mans ſin, and declare him righteous, are two things 
inconſiſteat.one with another in the ſame reſpeft, and therefore 
when God pronounces a man juſt, it is according to the Law of 
Faith, and when he pardons his ſin, it is in reſpe to the Law of 
works, And how-then can two afts incompatible but in divers re- 
ſpes be made toenter oneand the ſame definition ? 

It-is true as all agree, that there are no works that man does, or 
can d+ able to make God any amends for our offences, ſo that re- 
million of fin muſt be attributed altogether. to the merits of Chriſt 
in regard to the attrogement, made. But we muſt diſtinguiſh of 
Remiſſion. Remiſſion'is either Conditional and Univerſal as it lyes, 
in the Covenant, and is the purchaſe of Chriſt: or Atal, as it 
lyes in the application thereof to particular perſons upon perfor= 
mance-'of the condition, Whea Divines do ſay we can Pp. nos 
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our ſelyes'for procuring” reconciliation and remiſſion . it 


is tnderſtood of itional univerſal remiſſion. No mor- 
tal could do any thing toward 'the obtaining of thar. _ God 'was 
5n Chriſt. reconciling the Warld unto bimfelf not imputing their treſs 
paſſer, But as for remiſſion Aftual, that man muſlt- be blind who 
ſees not that God does every where require us to repent believe, 
confeſs our faults, forſake them, do good works, forgive others, 
that've may have pardon, and be ſaved. Conditional pardon now 
is antecedent to mans juſtification, and contained in our Redempti- 
on. In 'whom we have redemption throurls bus blood, even the for- 

eveneſs of Sins, Actual remiſſion is ſubſequent to jultification, 
for we muſt be ſuppoſed firſt to: have performed the condition 
and be pronounced righteous, and then pardoned. "When there 
is no remiſſion than but what does-either go before, or follow 
juſtification. it cannot be made the very act ir ſelf of our juſtifica- 
tion. 

There is one Text may be oppoſed. Even as David alſo de- 
ſcribed the bleſſedne(s of the man unto whom God imputeth Righte- . 
onſneſs withour works, Saying, Bleſſed are they whoſe iniquities are 
forgiven, It ſeems that the - Righteouſneſs which Pani ſpeaks of 
without works 1n the one verſe, is deſcribed by pardon in the other. 
This I my ſelf have alledged, but upon farther conſideration 1 
anſwer. The man to whom God imputeth righteouſneſs without 
works, Or the bleſſedneſs of that man, is deſcribed : .but we may 
ſuppoſe, not the Righteouſneſs without” works, The ſcope of the 
Apoſtle is plainly to ſhew vs only, that it is not by works of the 
Law,” or ſuch works as would make the reward of debr and not 
of grace ( as appears in the immediate-verſes before ) which are 
perfee works, that a man is juſtified, And he proves it by this 
argument, becauſe the man is bleſſed whoſe ſins are forgiven; - that 
is as \muCh''as' to ſay, not' he who is without ſin, but he who 
hath fin and it is forgiven. The man who is bleſſed is- juſti- 
fied. But the man who is bleſſtd hath ſin to be forgiven. There- 
fore the righteouſneſs which a man hath, or is imputed to him, 
is not a righteouſneſs according to the Law of works (which are 
perfe&t without ſin) : but according to the Covenant of Grace 
( which are imperfet and need pardon). This I ſay is the 
ſcope of the place. Not anto bim that worketh ( that is performs 
the perfect work of the Law, for none do ) but anto him that 
believerhb (to wit, with a true faith ) on him that juſtifieth br 
angoey 


\ 


ungodly {that i legally wngpdly, or ungodly ia"reference to: ch 
wotks ) his faith Os ; vx, true, & working by love, makes 
him yet Evangelically godly ) 15 imputed. to him for rightroufueſs, 
that is, ſands him In tbe Read. as a perſe&} one would, through 
the acceptance of Grace. Gods 1mputing Righteouſneſs to 2 pers 
- ſon is indeed a Phraſe fyiog Gods accounting bitn righteous 
or juſtifying him : and.the Apoſtle proves a man 1s juſtified with» 
out works, (that is perfet works) becauſe he hath ſin ro be c0- 
vered, 1 will yet repeat, The man to whom righteouſneſs is im» 
puted without works, is pardoned: bat it follows not, that this 
Righteouſneſs without works is pardon, To have righteouſneſs im- 
puted to a man without works, is all one as to have faith impu- 
ted to him for righteouſneſs, ſo repentance or evangelical obedi- 
ence, and that is not pardon, though theſe are never divided from 
the ſame ſubjeft. 1 will concludetherefore with that 1 have ſaid 
once before, and will ſay it again at my parting with the point, 
that it is ſtrange to me our proteſtant Divines ſhould be ſo offward 
to this clear Determination. To wir, God judges (and will judge ) 
all men according to the Goſpe!; Thoſe who perform the condi- 
tion of it, he accounts or pronounces righteous z They whom he 
accounts righteous, are juſtified, I will add, That, the righte- 
ouſneſs of Chriſt which is the meritorious cauſe of our juſtification 
without diſpute on all hands (that is the #mpulſive procat artick cauſe), 
which always comes under the Efficient, cannot for the ſame rea-. 
ſon be the Formal, or Material cauſe of it, It is not the «nfuſion 
of Righteouſneſs with the Papiſt, which is our ſanQiſication ; nor 
the imputation of Chriſts righteouſneſs with the Proteſtant, which 
is not to be underſtood bat :n genere cauſe Efficientts ; nor remiſſion 
of Sin, with Proteſtant and Papiſt; which I have pow bin diſ- 
proving : but the imputing to a Perſon. his performance of the 
new coyenant for righteouſneſs, or the accounting-or pronouncing 
bim righteous according to-that covenantzis the farm,formal Cauſe, 

or formal Reaſon of his Juſtification: ® 
Do not think this ſtrange, Juſtification (1 will grant ) virtually 
or Eminerter (as unum aggregatione ) contains ip it many things, 
and fo remiſſion among others. {for we muſt find line to ſpeak as 
Diviges uſe): but Juſtification Formaliter (as wm ſimplex ) | 
ſay, is oply Gods pronouncing us J#f (or ſincere penitent belie- 
vers )» m_ remiſſion is a benefit which 3# order of .Nature does fol- 
low the performance of that caudigion. £ -, 
ut 
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Out of the Paper of Perfeion. 


Efore I.come to my preſent buſineſs, it is neceſſary 

' I ſer a little our of my way, which may elſe engender dil: 
pute, in my laſt paper. It is about pardon of fin, which 
Trake to be the ffef#, not forma! Reaſon of juſtification; 
Pardon (ſays Mr- Bradſhaw) is neither the whole, nar any eſſential part 
of juſtification, but only a contingent effelt of it, Treat. of Juſt. c. 8. 
To reckon a'man juſt, or to izipute to him righteouſneſs, vr deal 

with him as a righteous man» includes in it theſe two things, t 
lay nothing to his charge, ahd judge the reward due to him, that 
is (as to us) Pardon, and Acceptance unto life. Now theſe twa 
things (1 fay ) are included in it, but not as Parrs of the 
thing, but as Conſequents of it, and that ſeparable from it. For 
ſuppoſe ſuch a man as had "never ſinned, ſuppoſe Adam had” not 
fell, he had been a righteous perſon, and God muſt have accounted 
him righteous, 'that is, juſtified him, but here could be no Pardon, 
ſo that it is manifeſt that pardon is ſeparable from Juſtification, 
in the nature thereof, thongh xe atallythat are ſingers, and are 
under wrath cannot be juſtihed, but muſt be alſo pardoned. Ag 
for the reward of Glory, I cannot ſay if Adam had ſtood be ſhould 
have had it ; he ſhould have been bleſſed in the happineſs he en- 
joyed, I can ſay no more. In like manner I may inſtance in the 
Angels, they never fell, are holy and rzghteons, and ſo accounted 
of God, but there is no pardon in Heaven, or any other reward, 

but what they had, and are to have for ever, 

Audi then, To juſtify, is, I hold, in the nature, or formal 


reaſon of it, Jixdioy voulZzrr to account or declare one juſt, Whom v& 


ſoever the Scripture canſequently ſays was a juſt perſon, that per- 
fon myſt be” juſtified, for when the Word declares a man juſt, God 
does, whoſe word it is. Now look oyer the Scripture from Ge- 
neſis to the Revelation, you ſhall have no body called a righteous - 
or juſt perſon but upon the account of his upright walking with 
God, For this walking, Elizabeth is called a Righteous Perſan ;, 
but Magdalen who was pardoned is called a Sipner, And thatby - 
7aſtification the Apoſtle underſtands Gods accounting a man righ- 
teons,and not pardon 1 offer (from what was hinted) this Argonne. 
When ke diſputes the queſtion whether we are juſtified by faith 
or 
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or by works, he muſt underſtand the ſame thing by Juſtification 
while he aſcribes it to faith, and when he denys it to works. 
But the Apdaſtle-cannot underſtand pardop by jultjfication when 
he ſays we ate not juſtified by works,” becauſe if we had thoſe works 
which he means, there were no ſin to pardon. The Apoſtle 
Works underſtands ſuch as the Law requires to juſtification that / 
ett works, ſuch as if one had them, would make the reward 

t and not of grace, and he ſays by the Law or by Works no man 
is juſtified, becauſe no man performs it, no man does them. [This 
being premiſed then in the Apoſtles reſolution of the queſtion, it 
is apparent that he cannot underſtand pardon by jofieation, be: 
caofe if he did ſo, there could be no queſtion about the matter. 
There can be no queſtion whether. a man be pardoned who hath 
done thoſe works as have no ſn in them to pardor. I collet by 
the way, that to ſay a man is juſtified by faith and not works, 
is to ſay that God does account a manrighteous (as he did Abra- 
ham) in regard to his f«th', not deſerts. He does account and deal 
with him as ſuch, not vpon his living according to the Law ( 5. e, 
Works ) but his living according 'to the Goſpel- By faith; that 
is by his embracing Chriſtianity and living accordingly. 

That a man muſt repent and believe ( which 1s to perform 
the condition of the Covenant of Grace) in order of nature,' be- 
fore he be pardoned, is out of queſtion. 

That God accounts the Perſon a Performer who is ſo, ariſes of 
neceſlity, becauſe his judgment is always according to Truth. Now 
when Gods accounting a man Righteous according to the Co- 
venant ( which is all one with his accounting him a penitent 
Belieyer, or performer of the condition ) is j«/fifying him as [ 
ſay ſtill, and pardon follows this, it appears to me-that Remiſ: 
ſion muſt not be the form it ſelf, or part, but the ef of ju- 
ſtification. Nevertheleſs to avoid needleſs difference with Bre- 
thren, I will diſtinguiſh, and compoſe the matter. It is true, 
 Remiſſjon is the effeft, and no part of th: juſtification : but 
there may be ſome other or further juſtification than this. Ju- 
ſification we agree to be a forenſical act oppoſed to the lay- 
ivg any thing to a mans charge whereby he may be condem- 
ned. Who ſhalt lay any thing to the charge of Gods Ele? Tt is 
God that -juſtifieth. * Now there is a double charge, the charge of 
the Law, that we are ſinners, and ſo condemnable for the vio- 
larion of it: And the charge of the Goſpel! that we have not 
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"Formed the remedying condition which"God requires of us for 
-the eſcaping that condemnation- Thongh ir be an acquitral of us 
from the latter charge is that juſtification which every man is ſo 
mucff concerned to provide for, as that which depends upon the 
plea of what himſelf does, and the acquittal of us from the former, 
depends only on the plea of what Chriſt hath done for us, which can 
ſuffer no debate, I think, and ſo comes not into Fadgment - yet will 
I not deny but Juſtification may be taken ſo Comprebenſively as to 
.contain in it our diſcharge from the Law alſo. There is a juſti- 
fication then ip regard to a Parricalar charge, the charge of the 
one; or Vniver/al juſtification againſt all accuſation, or the charge 
of Both. As we mult anſwer the charge of the Goſpel by deny: 
ing that charge, and pleading our performance; we anſwer the 
charge of the Law by confeſſing it, and pleading Chriſts ſatisfatti- 
on ; that is, we acknowledge that we are guilty and have deſer- 
ved Death, but yet that we are not condemnable becauſe we are 
pardoned by the Law of Grace, through thg Meritorious Righ- 
teouſneſs and Sacrifice of Chriſt Jeſus, ſuppoſing ſuck a charge 
can find place before our Law:giver. Our Faith Yod Repentance 
is our Righteouſneſs in regard to the Goſpel ; but pardon of ſin, 
together with this righteouſneſs, may go both into Vaite/ſal juſti- 
fication. I cantiot indeed but ſay ſtills that that juſtigeation which , 
is Particular in regard to the Goſpek:Charge, ſeems to me to be 
the juſtification which St Paul and Fames mainly intend, if not al- 
together; for when the one ſays we are juſtified by Faith, and the 
other by works alſo, and both prove it from one and the ſame Texr, 
' that Abraham believed, and it was imputed to him for Righteouſneſs : 
I pray what elſe can juſtification be with either, but Gods imputing 
evangelical obedience to a perſon for Righteouſneſs ; that is, Gods 
accounting of him righteous upon - his believing, repenting, or 
performing the condition of the Goſpel ? Simplicrſſimum nobss 4;- 
detur ſi dicamus , fidem juſtificare, quia credents ſua fides imputetur 
ad juſtitiam, Fides autem ad juſtitiam imputari dicitur, quia Deys 
illum quie viva fide in Chriſtum credit pro juſto habet & reputat, ewm 
a pena peccati liberans, & ad vitam eternam acceptans, propter Chrj- 
ftt mortem & obedientiam, The Judicious Le Blanc. 

That the Apoſtles Righteouſneſs wirhour Works, and Pardon, is 
not the ſame t and conſequently that the one is a probation and 
not a deſcription of the other as | noted upon refleftion  , muſt 
be granted by thoſe who make both n to be parts of our jufti- 

fication, 
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fication, for ſuch is the nature of parts to be diverſe one from 
another. Hac eſt natura partium nt unum corpus diverſa compe- 
Fant. Boethius. de Conf: 1. 3. p. 3- Again, Quod « qualibet re di- 
Verſum eft, id non eft illud a quo intelligitur diverſum. It muſt be 
alſo confeſſed by me, that the diverſity of- Two things, as the 
cauſe and effeft, does not hinder thoſe things to be parts of a- 
nother Third which is the compoſicum of both ; and conſequently 
that Gods juſtifying us by this R:gbreowſneſs (that is by Faith or 
Evangelical Obedience, wirhour the works of the Law) , and then 
Pardoning us} as the effeft of that aft, may both make up the 

Compoſnum of Univerſal Juſtification- 

And now let metell the Reader;there has paſſed two long private 
Letters apiece betwen Mr. Baxter and me about this point, and we 
have brought our conference to this cloſe : God having for Chriſts 
merits and ſacrifice made a Grant of Pardon, Grace and Glory to all true 
Penitent Believers ;, we muſt firſt have the Particular Juſtitia Condi- 
tionis, or be juftifiable againſt the charge of impenitency and unbelief, 
that ſo we may have right to Pardon, farther Grace and Glory, or Jus 
ad impuniratem & ad Regnum ccalorum, 4d be juſtifiable againſt 
the charge, That we are Sinners, Dannable, and bave no right to 
Heaven, There needs no more than theſe wards (ſays Mr. Bax» 
ter) for a plain underſtanding the whole matter. And fo ( no 

| Controverſſ remaining here in re, but # nomine only) I will 
break off, and be concluded. , 


— 


Out of the Paper called Peaceable Diſquifitions. 


Aving read Dr. Owens book of Juſtification, I am not ſatiC- 

fied with what he hath offered for the reconciliation of 

| "St Fames and Pal on that ſubject. This is the reaſon 

I ſuppoſe (that is, the moſt ſolid) why ſo many do 

chooſe here of late to go with the Mediocrian, or ſteer the middle 

way, in that point. I perceive that Dr Taly with our firſt Re- 
formed Divines, and this excellent Dottor, are for diſtinguiſhin 

of Faith, and Juſtification, but will not let us, by no means, di- 

ſtinguiſh*of Works for the reconciliation of the Apoſtles. I do 

wonder at this. The Apoſtle Fames and the Apoſtle Paul do both 

agree, that we are juſtified-by Faith. The one ſays, we conclude 


that 
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that 4 man it juſtified by Faith ;, and the other ſays alſo, it is 5 
Faith : Their ſeeming difference is only about works, when on© 
ſays by Faith withone W: orks, and the other, by Faith and W. orks al* 
ſo. And how then comes it to paſs that we muſt not diſtioguiſh 
of Works, but of Juſtification, and Faith, to compoſe the diffi 
culty ? | 
I will offer the DoCtor therefore here one Argument, under 
his favour, which ſhall be but one, and that nor as others have, 
(fo far as 1 know) for then it were like hethad already weighed it. 
1c is this : That Juſtification which St Pa#l ſpeaks of, is that 
Juſtification which we have in that Text of Geneſw, where it is 
ſaid, And Abraham believed, and it was accowned to him for Righ- 
reou/neſs, Or, That Juſtification Paul ſpeaks of, is that Impu- 
tation of Faith for righteouſneſs which is ſpoken of in that Text 
in Geneſis, But that Juſtification which St Femes ſpeaks of, is that 
Juſtification which we have in that Text in Geneſis; or, is that 
Imputation of Faith for Righteouſneſs, as: is ſpoken of in that 
Text in Geneſis, Therefore St Pans juſtification, and St James 
Juſtification are the ſame Juſtification, Again, That Fairb which 
St Paxl ſpeaks of, is the Faith that is ſpoken of in that Text in G:- 
neſis, or the ſame Faith as was imputed to Abraham for righteonſ- 
neſs in that place. But that Faith which St James ſpeaks of is the 
ſame Faith which is ſpoken of in that Text in Geneſis; or, the ſame 
Faith that was imputed to Abraham for fg in rhat place. 
Therefore the faith that St Paul ſpeaks of, and the faich which'St 
James ſpeaks of, is the ſame faithalſo- Now when the Faith is the 
ſame, and the Fuſtsfication the ſame, we mult diſtinguiſh of Works 
then out of queſtion, to reconcile theſe Scriptures. 

Of Works then let us diſtinguiſh ; agd the diſtinftion is this: 
There are Works which are inconſiſtent with Grace and Pardon, 
ſo that if we had them, we ſhould have no need of Chriſt righ- 
teouſneſs or ſacrifice, but the doing of them would make the re- 
ward to be of debt, or make life to be due our of diftriCt juſtice, 
( He that doeth them ſball live in them), That is, Works which the 
Law requires unto Juſtification. And theſe are the Works. St Pax! 
ſpeaks of, and the reaſons which he alledges why we are nor juſti- 
hed by theſe Works is, becauſe no man hath them.. "This is that 
which he cap reatly urges (for he aſcends in his diſpute from the 
Law of Moſes, to the Law of Nature, which concerns both Jew 
and Gentile) in his three firſt Chapters to the _— 3 fo thar if a- 

2 ny 
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fy man be juſtified, it muſt be without them, Therefore we con- 
clude (ſays he) that by faith withowe them (that is without having 
them) a man is juſtified. There are then Works alſo which are 
conſiſtent with Pardon & Mercy though we have them;ſo that whea 
we have done theſe, we do need the righteouſneſs and ſatisfattiva 
of our- Redeemer to cover their imperfeftion, and for accep- 
tation of our perſons, no leſs than if we had Faith alone'with- 
a; and theſe are Works of ſincerity required of us in the 
Goſpel. 

its no ways derogatory, I ſay, to Gods Grace and Chriſt's Me- 
rits, for a man to be juſtified by theſe works, any more than to be 
juſtified by Faith alone, in regard to Debt or Merit, upon which 
account St Paz! excludes works in his diſputation. It is of theſe 
Works 1 muſt ſay, (as the Apoſtle ſays it is of Faith) that it may be 
of Grace. And theſe are the Works St James ſpeaks of,when he ſays, 
By Faith and Works alſo; that is all one as by a Faith working by 
Love, in Pauls words otherwhere. ' And the being juſtified by 
Faith wrking by Love, or by a Faith produttive of Works, or by 
theſe Works and Eaith alſo (which being ſuch Works as fall ſhort 
of the Law, and do need grace and forgiveneſs for their accep: 
tation with God) is all one with St Pans by Faith without works of 
the Law, or without ſuch as the Law requires unto juſtification. 
Thus are Paul and Fames reconciled, and fo you find it in my dale 
Papers. 

I will Advance hence then my former Argument. That 
juſtification by Faith without works which St Pau! ſpeaks of, is 
that Juſtification, or that Imputation of Avrahams Faith for righ- 
teouſneſs, which is ſpoken of in. that Text in Gerneſes, But that 
juſtification by Works and Faith alſo, which St James ſpeaks of, 
is that Juſtification or that Imputation of Abrahams faith for righ- 
teouſneſs, which is ſpoken of in that Text in Geneſis, Therefore 
St Pasls jaſtification by faith without works, and St James jaſtifica- 
tion by faith and works alſo, or by works and not by faith only, is the 
ſame in the two Apoſtles. 

The medium upon which all three Syllogiſms depend, is the A- 
poltles citing the ſame Text, both of them, for that which either 
of them aſſert, while one ſays by faith without works, and the other 


by works and not by faith only. The major and minor therefore in 
all three are undeniable; and in the Concluſion of the laſt, I am 


fure the Noctor and I ſhall agree together. 
To 


G3 ) 
To Mr. Wilhams. 


| Here was a Letter I wrote to you vpon the coming out 
| of your laſt Book, a Coppy whereof being taken by 
the hand that carried ir to the Poſt, and given me a+ 
-gain newly to. Peruſe, I will put it to the end of theſe 
Papers, with. the liberty of amplification. 

o be made Riphteous by Chriſts Obedience, is, ſay you,” 1, Tobe 
made free from Condemnation, and to be Intituled to Eternal Life. 
2, To be | made Holy through the Spirit or infuſed righteouſnefs, 
whereby we believ?, repent, and perform the condition for obtaining 
that right. . 1 uſe not your very words, the ſenſe being gne. - 

That by Chriſts Righteouſneſs, we are made Righteous fo as 
to be freed from condemnation, is whar' is generally received:; 
but to be made righteous by his obedience ſo as to be regene- 
rated by it, is diſputable, if true ; or to have Chriſts Righte- 
ouſneſs imputed to us for juſtification, is what we ſay commonly: 
but to have it imputed to us for Converſion, Regeneration, SanCi-» 
fication, is odd, and needs explanation- | 

Your meaning is, Jeſus Chriſt by what he: hath done and ſut- 
fered for us, hath purchaſed for the Ele, Faith, Repentance, 
or our Infuſed righteouſneſs, as well as Pardon and Life, and fo 
by his obedience we are made Eyangelically righteous as well 
as juſtified. But this is a Scheme I look on as incongruous with 
free reaſon (though our Divines accuſtom themſelyes to ſay ſo), 
becauſe there goes to Mans Salyation more, I hope than Chriſts re- 
demption. There is EleZ:02 hath its part, and Redemption its 
part: - There is the hand of the Father in it, the work of the 
Son, and the operation of the Holy Ghoſt ; and theſe parts muſt 
not be confounded. God loves the World and gives his Son : 
Chriſt comes, and by his death procures redemption 'for all z ſo 
that upon condition of their faith they may be ſaved : The Holy 
=_ works that faith or condition in the Elect, and fo they are 

aved- 

The Work of Redemption reaches no farther than- to free ns 
from the Law or Condemnation upon condition; for Redempti- 
on is but Redemption, and Univerſal, and muſt not be conſe- 
quently one thigg for the World, and another for the E/e8. Re- 
__ | | demption 
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fdemption having done its part; that is, .procured Salyation unto 
all on condition : Election now does its part'in providing for 
ſome the Condition. Our Divines are ſtill ſaying indeed, that 
Chriſts Redemption muſt not be held ſuch , as that when the 
work is done \it might be poſſible that none yet might- be ſayed; 
& ſo he dye in vain; but it is really an idle complaint, for Elefti- 
on takes care of that. To wit, 1 ſays when Redemption hath 
done its work, rendring all men Salvable on condition, This takes 
care that there are ſome ſhall be ſure to perform that Condiri- 
on ( Believe, Reperit, Perſeyere ) and be ſaved. And ſo we give 
to each of them their own proper work in the Oeconomy of our 
Salvation. The firſt Grace ( it lyes in my thoughts), as Chriſt 
bimfſelf,” is given freely, and not bought for any ; and the condi- 
tion in the ſpring, and the firſt grace being one, thongh Chriſt 
hath not purchaſed the Condition for the Ele ( which as the 
immediate fruit of Redemption he hath not), it does not lye on 
their own free will for all that. 

Let 'us take heed (as my ſelf have it otherwhere) how we 
order our conceptions in the matter of our Salyatien, that we 
ſet not God aſide as RetFor or Lord, in it. We muſt not ad- 
vance and juſtifie his Reforſbip ſo as. to exclude his Lordſbip ; 
nor ſo advance and juſtifie his Lordſhip as to.exclude his Rettor. 
ſhip in the buſineſs. On one hand, thoſe Perſons that hold Chriſt 
dyed for all, procuring Salvation on Condition, but leave the Con- 
dition on mans free will ( or on a co-operating with general 
Grace, procured as ſome ſay, thereby ) , they do excellently il- 
luſtrate Gods RefForſbip, and juſtific him in dealing with us, ac- 
- cotding to Goſpel- Law, but they exclude his Loraſbip: As on 
the other hand; they that hold' Chriſt dyed only for the El#, 
* purchaſing the- Conarrion as well as the Benefir, and that there is 
no Covenant but what is Abſolute; they do excellently advance 
Gods Lordſbip, but in effet do exclude his Reftorſbip from ha- 
ving 2 hand in 24ars Salvation. But as for thoſe Perſons now 
that- hold, Chriſt hath dyed for All, in purchaſing pardon and 
- falvation on Condition ; but that the Condition flows not from 
the Power or Co-operation of Mars free will, nor diretly from 
Chyiſt: purchaſe, but from Ele#iox ; theſe do moſt manifeſtly give 
God his glory, both as Kefor and Lord ; while they make him 
as Lord to give the Condition to his Elelt, and as Rettor to judge 
of them, as of- all the'Wor'd, according to that Condition, 

| : For 
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For your former way of being made righteous, by Gods gi 
a believer (as you ſay). right to pardon and acceptance wikGof 
unto life, which is by to us Chriſts righteouſneſs in the fruct 
and effe3:, 1 pray why did you not ſtick to that ? What need any 
fearor vindication to make you adde that Beſides thoſe effes being 
made ours, the very righreas]mef of Chriſt 5s ar 'to believers, ? 
When theſe good men ſay, that the righteouſneſs of Chriſt is. igapy- 
ted, they underſtand that Chriſt in Law-ſexſe, or in the per ſo# of 
the ele&, did ſatisfy the penalty of the law, and perfectly. obey- 
ed it, ſo that the believer himſelf may be ſaid, and reckaned of 
God to have made ſatisfaction, and obeyed in his /arery, whereby 
a right to pardon, and life is his, no leſs than if he had done js 
himſelf, What ſay you now to them ? Yon and we all do grant, 
that what Chriſt bath done and ſuffered for us, is not only Goo 
noſtro, but 1oco neſtro 3 that is» in our Reads ſo far, that we (hafl 
have the benefit 'or the fruit of it all one as if we had ſatisfied 
and obeyed our ſelves; If beſides theſe fruits or effects,Chriſts righ- 
teouſnels is made ours, or imputed in any further ſenſe than ſo, it 
lyes upon you to ſhew in what, and what difference there is (even 
ſuch as you are able to make out for a plain man to underſtand) 
betweeen you and them z that is, the difference between Chriſts 
having ſatisfied and obeyed the Law for our ſakes, ſo.as to be i» or 
ſtead, and yet not ſo as we may be reckoned of God, in Lew-ſenſe, 
as if owr ſelves had performed it; which is indeed to be as righ- 
teous even in regard to the Law of Works, as our /arety 4 for in 
that righteouſneſs which is the. ſac, there can be neither in- 
equality, or compariſon. I ſee not but if you grant-the righte- 
ouſneſs of Chriſt to be imputed to us any otherwiſe or more-than 
in its efe&#-, it muſt needs come at laſt co no leſs than this ;. acid 
then you boggle, and haye yeilded your cauſe to your Advyer- 


fary. | | 
Chris righteouſneſs (ſay you) may be conſidered as the full perfor- 
mance of the conditions of the Covenant of Redemption, which included 
4 full conformity to the law of works : and an adjudged right to the 
promiſed reward for his performance of theſe conditions, Now. both 
theſe are imputed to 4 believer on conſider ation of Gods giving a believer 
4 right to pardon and life. By theſe words I think you intended 
the explanation of your notion ; but when you know that a right 
to pardon and life (which is the gift of God we own through 
Chriſts merits) is a fr#it and efet# of Chriſts righteouſneſs, how 
can. 
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"&n the ful performance you meiition, which is Chroft*s yer ny 
le? be given to'any tinder the conſideration of that whichis/ 

& thereof? It is imputed) or given, in regard t#itsEffetts: but 
how beſides is it given?! Ideny, that the full performance of the Co- 
venaiit of Redemption can be* imputed (with this Beſides?) tony 
mortal, it being proper to Chriſt, and belonging to him only: 
and conſequently there is nothing in our behalf but the reward 
promiſed (that is a right to pardon, and life inthe main) that can 
be given the belieyer, nor can his righteouſneſs be imputed to a- 
ny» but in regard'to the 'berefit only, + -- 

After this, the great point tobe debated with Mr, 24. that ſe- 
rious Antagoniſt, ſhould be about the Rrghreonſneſs of God, what 
the Apoſtles does indeed mean by that, You have not ſeen five 
ſheets of mine printed long ſince, nor Mr- Clarks unprinted lare 
book. If you had, or have, or have not, who knows, God only 
knows, whither you being here ſo mealy montH'd, and not ſpeaking 
oar,, which I think you ought, as for the truth, when the trme ſo 
much requires it, did give him jult cauſe to let you fall into that ex: 
aſperation, and offence of theſe Brethrew which you ſought rhere. 
by to avoid.” ' Whereas let me tel] yoo, 'when 1 meeting once 

th Dr. Owen, and'Sir: Chrales Woleſiey together, and they wete 
'Fpeaking for the DoQtrin of Juſtification, eſpecially Sir Charles, ve» 
ry keenly, I plainly told them, that 1 was of another judgment, 
which 1 ſhewed them in putting then out theſe ſheets here reprin- 
ted: Sir Charles told me afterwards, he had read them twenty 
times over, and” turning Headtocrian bimſelf, he wrote his book 
our way; on this Subject, which you having ſeen, can't be excuſed : 
The Dottor Candidly fignifyed to me that 'be could bear with 
me" (or ſach as me) in the difference; and (though one chapter 
in my Diſquiſ#ions is 'namedly againſt him) he never ſhewed any 
Offence, or offered any Vindication. | ; 
"Well! Let us conſult hereupon what is that 1:2 breowſne/3 of God, 
St Paul ſpeaks of Rom. 1. 17. Rom: 3.21, 26. 2 Cor. 1. 2t. 
#inl. 3.9. which he calls ſo; G O D's righteouſneſs , the righ- 
teouſmeſs of faith, that which is through rhe faith of Chriſt, the 
righteouſneſs which #3 of God by faith, in oppoſition to- works in 
the point of Juſtification? Is-it the'rigbteouſneſs of Cheſt, who 
is God and therefore called the rsghteouſneſs of God ? ] am perſwas 
ded thart this is a firſt thought, ſo ſhallow, rhat it muſt be ſhort: 
W hat then indeed is it ? This Righteouſneſs of-God,/ is that way 
and 
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